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lere) the Doctrine of the Ecernal Father, Son, and Holy = 


| this Treatiſe is compild. Andrhis is to be irs 
| the more learned Reager(if it falls into the hands of, an 
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5 nel ern 
to the Salvation &x&N 
nary ravk as" es „ 
Calling obliges them often to meditate Of < 
whether all who are under this obligation do in an 
nature nos oe oe, may well be queſti 3 
t, Self-exiftenr Being, Spiritual, wiſe, holy, - 

or uncompounded, Almighry, Eternal, unchangeable F = 
they will undoubredly anſwer in the Aſſirmative: where 
yer, if requir d, a little to explain themſelves, what it is 
ney believe, and on what grounds and reaſons; tis tg 
be fear'd,* the account that many would give would bs 
found very lame and imperfect : what account then ma 
hoped for from ſuch Of (what they Profeſs ro bes. 
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. fuch) that the pen 3 concerning God are here deli- il 

: verd 1 in the plaineſt words the Anchor could think of:  -—© 
ty of the matter, and the weakneſs oa duineſs of thoſe il 
2 whom the Treatiſe was intended, ſeem'd ro make ne- 3 
cefliry. 
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will eaſil pardon... Bur notwithſtanding ſome Repetiri- 
Nor | RT 22 or of ſome truths 
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X ſaid, Perm make Hay in our age Aer our 


Gs likeneſs: and let them have dominion over the fiſh of 
1 the ſea, and over the fowl of the air, and oyer the 
4 cartle, and oyer all the earth, and over every Creeping. 
ar 
* 


man in his own image, in the image of God created be | 
him: male and female created he them. | 


HE werlls Selige us to Diſcourſe! both of oh 
Nature of God, and the nature of man. The 
knowledge of either leads to the knowledge of 
the other. If we know the nature of God we 


r 


af may know our own ; and if we, know our own nature, 
7 be f Hi ö 
ve cannot wholly 1 ignorant of His, 


It is the Divine nature that we ſhall” moſtly ſpeak of; 
Of bis Perfections, and of his Ferſons: and then ſome-" a 
thing, of the Image of God in mn. 

And Firſt Of het Divine nature. And here we ſball not 
be much ſollicitous of the Order Wherein to preſent things 
o your'confideration. The ordinary method of doctrine 
nich requires/ that Generals fhould be ſpoken of before 
Particulars, Cauſes before their effects, gc) has little bo 
no place in the great 3 we are to diſcourſe or, . The, 
Dieine nature is one only Subſtance, really Exiſting, and. 

Pf It ſelf; fo chat — is nothing 'of General conädera- 
ion here, no cauſe or effect, no antecedent or conſequent, 
"oth ing before or afrer other, nothing greater or lels then ** 


% B 1 There 


— 


188 


The 1 Divine Perk: Hons. 


„ is nothing in God therefore, "hs" © can be De- 
monſtrated (raking this word in its ſtrict 6 gnification, for 


the proving of an effect by its neceſſ: faregoing cauſe) . 


by any thing that is in Him Before: for All in Him (as 
we ſhall Hereafter ſhew) is Alragertict] and All is One and 


the ſame. His Adorable Perfections are indeed ordina- 


rily thought of by Us as if they were many, but we 
know not what firſt in our meditations we ſhould begin 


with, nor Of any negeſlagy.O rder wherein to carry our 
medirarions on. 

But though we cannot (pro perly Sees) hem aug 
one Perfection of God Demonſtrare. "WF other, *. 0 
the Divine perfect ons may be Proved by any or . 
ever. A right belief [a eny one of them will lead us 4 
the ſame nn all rhe reſt: and to the. kno' 
not 99571 hat He Neceſſarily is in 5 TY but li 

wiſe, rhe rah, is in his Will, counſels ar Be- 
crees, with reſpect to his crearures, 150 particularly to- 
wards man ; as that be is Juſt, n and Gagd..in 
all His counſels, ways, and works; ect know- 
ledge, or faith of all; Which, We, Sue e Hom the Pur 
Scripture. 


Since therefore, begin we. where we Mil, ro: diſcourſe 
or medirate concerning the Divine. I „if we think 


aright Of That we begin with, it will lead us to ſome 


knowledge of- all the reit eit, we need not be much cone | 
cern d as to the order = our Diſcourſe, where ro. begin, 
bebte 


and how to proceed. Our main deſign is, by layi 
you, what the light of reaſon. diſcevers, or the 


xcriprure 


declares concerning the Aderable Nature, to ſtir you, up 


ro devout and frequent Medirations concerning God, 


N ye may attain to har the Scripture requires, even 
do delight your ſelves. in the Lord, Iſa. 5 14. and to 


Sb do a i with the 14 . 1 19434. 555 n py 


_ | 
IRR | 29: a 


ving God, perfectly holy and pow 
and that what he neceſſarily is in himſelf, the ſame he 
freely is au wards us. That he is in theſe and all other 


And inſinitely different from all, that there is none to be 


the greater our comforts be. ' 
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HE Divine nature is in the Scripture deſcrib d to us, 


as the Fulneſs of all perfection. That He is the Li- 


erful, wiſe and good; 


perfections infinitely more excellent than all other beings, 
compared to, none like to him. Iſa, 40. 188. 
Such deſcriptions of the Divine perfections, counſels 


and decrees, and the Incomparable Excellence of God in 
all, are every where in Seripture to be mer with, and our 
Chriſtian profeſſion is that we believe the Scripture ; what 
we there read, or hear thence, concerning God: but 
thoughts and meditations are neceſſary, to beg 


et in us 


true and awful apprehenſions of the Adorable nature. 
And in the knowledge of, and belief in Him we may and 


oughr to Grow, as long as we live; for in this world we 


can never atrive to the full knowledge of God: but the 


more our faith concerning him is enlarged, the more we 
glorifie him, and the firmer will our hope in him, and 
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Of the meaning of the Words whereby the Divine na- 


ture and perfections are commonly expreſs d. 


i IN order to what we have further to diſcourſe, it will be 


neceſſary to conſider the meaning of the Words whereby 
the Divine nature and perfect ions are commonly exprels d. 


The words, of which we ſhall give ſome account, are 
Theſe ; The Goodneſs of God. His holineſs, and truth: 


4 


B 2 His 


"4 


- 
* 


cetſſects) he may be called, Life, becauſe he is the Giver Iſl redu 


mercy: And that he is incomprehenſible, ineffable, adora- 


Words: but ſhall not think it neceſſary, in the 


immenſiry: purity: immurability : glory. His Domi- 
nion, ſoveraignty, authority: His righteouſneſs, and | 


ble, | We ſtall give abrief erer of the meaning of theſe | 


ollowing Wl Hi 
Diſcourſes to inſiſt largely on All the Divine perfections, his n: 
and attributes, but on ſome only, which may lead us to ſide b 
the knowledge of all the reſſſt. Ji 
Oft the Words we have mentioned, ſome are of a more is not 
General and comprehenſive meaning and ſignification, ſome WM jim. 
more particular. Not that there is any thing General in God Hi 
himſelf, for we have already ſaid, that He is one parti- ¶ and t 
cular nature: but, as to the words we have mention d, hinde 
ſome of them in their Meaning or fignification include ma- Hi 
ny Perfect ions, others fewer, others only one. Again, Hi 
ſome ſigniſie only what he is Abſolutely in himſelf, others Him 
what he is with refpect, or in relation to his creatures, perfe 
and ſome, words do in their meaning include both. (oon 
By the Goodneſs of God is ordinarily meant his loving ever 
kindnelſs.ro his creatures, particularly towards man: but H 
ſince every creature is for this reaſon, good, becauſe God crear 
has made it, we are undoubredly to affirm, that Goodneſs ſelf, \ 
is Effenrial to the Divine nature, thar He is Goodneſs it H. 
ſelf, Infinite goodneſs Of himſelf, in himſelf, and ro MW Him 
himſelf. . HII 


Buy the Life of God we mean, That Spiritual Senſe or neo 
perception that he has concerning Himſelf: and (by an or- 
dinary turn of Speech, whereby cauſes are put for their 


of life, the Author of all life, natural or ſpiritual, chat is can | 
. ⁰˙ 0dPͤw— oe ann; 1p wo {1 i 
His Immortality. He cannot die. riewt 


His Holineſs, His puriry ; his eſſential Juſtice ; ac- | ; 

_ cording to which he loves himſelf above all chings : But His 
Juſtice commonly fignifies, his dealing with his creatures g 

n 5. > 


_TrukNF- 


. His Perfection. There is nothing wanting, nothing 


"i 
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Truth fignifies both what he is in his nature, aud vvhat 
he is to his creatures. He is Truth it ſelf, the perfect 
realiry of being; and there is a periect Harmony between 
all his Perfections. And True likewiſe he is with reſpect 
to his creatures; His works are true, becauſe made by 
him according to the pattern he had before Of rhein in his 
own mind, and he is true in his words, his promiſes; ang 
S © 1.41008 IE 
_ His Unity, He is One, not many; it is the Glory of 
his nature, that there neither is nor can be any God be- 
His Spirituality. He is a Spirit, not a body; there 
is nothing of bulk, figure, colour, or ſhape belongingiro 
him. VVV 
His Strength: The firmneſs of his Exiſtence or being; 
and the power by which he can da all things; none can 
hinder him from working, he can hinder any other. 


& 


His Beauty. The Lovelineſs of His nature. |. 

His Wiſdom, knowledge, underſtanding. He knows 
Himſelf, his own Glorious nature; for herein conſiſts the 
perfection of his knowledge. He knows likewiſe his 


.own free thoughts, will, Decrees ; and all things chat 


ever were, are, or ſhall be. 


" [4 


_ His Love. This often ſignifies his free goodneſs to his 
creatures; bur he likewiſe is eſſentially the Love of him- 
ſelf, who is the Perfection of Goodneſs and Beauty. 
Hine and Happineſs, in the Love and Enjoyment of 
His Self- exiſtence. There is no Caule of his Being, 
he owes not his perfections to any other; whatever he is, 


* ” 


redundant or ſuperfluous in the Divine nature, nothing 
can be taken from, nothing added thereto. Tk: 7 

Infiniteneſs. He is boundleſs in all perfections; par- 
ticularly, He is not limited to, or by any time, or place, 
and ſo it ſpeaks his eternity, omnipreſence, immenſity. 
His Eternity. He is before all time, he is without be- 
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ginning, without interruption of being, and' Wut & end. 
His Omnipreſence. Me is preſent 15 all his creatures, 
he fills. — and earth. His Immenſity, His unmea: 
Wo Grearneſs, * The Heaven of beavens cannot contain 

N l 7 

His Purity. This ſometime ſi jgnifies his Holirieft 

which we have already mentioned; bur i it ſignifles The 
wiſe the uncompoundedneſs of his nature; 4 He ; is not 2 


: 8 any other nature, nor is any other a part of him ; 
15 | 


r are his Perfections ſo many parts of his nature 


they do not really differ from one another, nor from im. 7 


ſelf as we ſhall hereafter ſhew. 


His Immutability. Unchangeableneſt. There becher 


is, nor can be any change i in him; What he 1 is, he alway 
was, and ever muſt be. 
His Glory. The Excellence of all his perfections: ald 
it ſignifies the ſame likewiſe as Mapnfcted in and by his 
Word e Works. 
His Dominion, Soverainty, Authotity: "Theſe ſpeak 
kat he is in relation to his creatures. That he is Su- 
teme, or Above all beings, to him the fight belongs of 
uling and Governing of all things, and to Diſpoſe of al 
according ro his moſt wile, righteous and. bleſſed Wil 


and pleaſure. ws 
His Mercy and Rig ou 8 The Teiilerneſs of his 
towards man, his 


love to his creatures; particularly, 


Pitying of us in our miſery, his par oning of our fi fps on 
out repentance, and faith, through the Merits the G- 


bedience, ſufferings, and death, of our Lord and Saviour 
Jeſus Chriſt. 
The knowledge we have of 


He: is 1 


him is rather a ſhadow, than a Pres tepteſentation of 
What he is in himſelf. Ineffable; u eakable ; no words 
can ſufficiently expreſs his nature. e le; Hel is 0 . 

; Er gel fear d, e by us. 
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8 n 9975 5050 140 nig | 
ls, ; 1555 holy Seriptute being the Rule of cath, both as 
> | to What we ate to believe Fotiberning God, and as to 
a; all other things: ro Salvationy "before we proceed 
2 I Farther, we think it convenictit ti diſtonrſe ſomething, 
m. Of the different ways wherein ſacted'triiths are there de- 

uered, and Of tlie og of 29155 in things ne- 

er ceſfüry to ſalvation. . 
ay As to this, we are to obſe in Scrip ture, the 
* [WI gtear — cb" of religion are * 6 Lireral, F lome- 
d time in F urerire exprefſions delete to us ' fo that, in 
is WF fone Patt, ges, the Literal, in others, the My tical ſenſe is 
| 5551 Tnenlled by the holy Ghoft, and ought moſtly 
ak us to be arrentled too. 
TE The Literal ſenſe is, Thar which the W ords according 
of I} to their proper * ordinary fignificazion do immediately 
il Prion 6 Myftical fenſe is, whete under ſome Meta- 
i phor, or Simmilitud, on . Lf ee mean⸗ 


—— Wan 
ere hi 


. ing to weir — — or preg ſenſe. 
of | The Scriprure teſtifies Of it ſelf thar'ir is, Jain in all 
of | thitgs aty to falvation : that his Word is a oP 
ds © unto our feet, and a light anto our path. PC. 119. 11 
de That His Words are all plain to him thar underſtandeth, 

| 5 — 8.9. That In Scripture we have eternal life. 
IS. Joch. 5. 35. So chat, if we endeavour to judge ſincerely 
i: I of the fenſe of the Serie, as choſe who Would have 


p. B 4 dhe 


rhe meaning of ir in things neceſſary do zoe, 
of rhe Divine nature, is this, where R Sr 3 
includes any imperfe 


the Perfection of the Divine nature, fince we know, there 
is no imperfection in Him. 1 Jer wy 


What they are to believe in order to their Salvation; bur 
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the comfort of a true faith, we ſhall not miſtake as to 
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Now the general Rule, whereby we are to judge Of 
the meaning of thoſe places of Holy Scriprure that fpeak | 
includes nothing of imperfection in it, ſuch Paſſages are ; 
Literally true concerning God : but if the Literal ſenſe | 
5 Sion, the expreſſion is Figurarive, | 
and we muſt interpret it to ſuch a ſenſe as is agreeable to 


* 5 . 
, 
* 
„ 


Buy this Rule we may diſcern, where the Scriptures Ml Inſp 


that ſpeak concerning God, or other great things of | 

Religion, are ro be underſtood in their Literal, - and 

where in a Myſtical ſeriſe, If we cannot do this, we 

cannot be ſure of the meaning of any thing in Scriprure 

concerning the great matters of Salvation, nor know 
h 


Whether our faith be grounded on the Word of God, or 
no. If we be ſo ignorant, we muſt lie open to the temp- 
„ 17: Gag $6 og i 

And they indeed. commonly preſume to teach, chat rhe 

Scripture is a dark book, even where it ſpeaks of things 
rhe belief of which is Neceſſary to Salvation: That it is 
hard to be underſtood, that ordinary Chriftans, though 

with Sincerity of heart they appiy themſelves to the 

reading or hearing of the ſame, are not able to learn thence 


* 


that they muſt have a prophet, or ſome other infallible Go 
; Guide to inſtruct them herein. | Accordingly, 'rhe Papiſts if 1 

have Their infallible Guide, that is, one whom they the 
pretend ſo ro be; and other Sectaries, Theirs: Theſe Se- fre 


veral Leaders pretending to the Infallible guidance of the 


Holy Ghoſt, though to the confounding of their pretenſions ge 


they in interpreting of the Scripture commonly contradict fa] 
one another, even in things they affirm to be neceſſary to aft 
Salvation: Thoſe Paſſages of Scripture which ſome of me 
them explain Literally; others will have to be true only Et 


. , 
z \ 
. 


only ro a Myſticab ſenſe, others of them will habe to be 


withal to the diſtraction and trouble of many Unſtable 
Souls, who, neglecting the uſe of ordinary powers and 


4 
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This rheir:Murual Contradicting of one another;though 
it be, in the judgment of well-grounded Chriſtians, an 
argument of the falſeneſs of the pretenfions they make to 
the Extraordinary Ailiftance of the Holy Ghoſt; Yet it is 


means which God has given the, would fain meet with 
ſome Prophet, or Infallible guide, or an - extraordinary 
Inſpiration within "themſelves, wandring in the mean 
while in the dark, neither knowing where they are, nor 
vhat they have to believe or do. And ſo it muſt neceſſarily 
be with them, as long as they wilfully ſhut theit own 
eyes, or permit themſelves ro be ſo hood-winkt by others, 
as to think they are not able to diſtinguiſi between a 
Subſtance and a Shadow, unleſs ſomè extraordinarily 

inſpired Guide tells them which is which. 10.07 360 


But they who dare look into Scripture with their own 
eyes, or conſider it in their own heart, are under no ſuch. 


doubts and uncertainties. They have the Ordinary aſſiſt- 


ance of the One only True and Infallible Guide, the 


Haly Ghoſt, and therefore may be aſſur d, that while 
they uſe the Ordinary means and Powers which God has 


graciouſſy given them, they ſhall not dangerouſſy err 
in their Search after neceſſary truth. For that the grace og 


God is not wanting to any to whom the Goſpel is preacht, 
if they uſe the means there preſcribd, and the Ordinances 
there Appointed, is what the Scriptures plainly, and 


frequently declare. 13394 

This gracious inviſible aſſiſtance of God would more 
generally be believ d, and relied on, were it not for the 
falſe pretenſions that many make to an Extraordinary 
aſſiſtance, and the wild things they talk concerning the 
motions and operations of the Holy Ghoſt. With ſuch 
Enthuſiaſtick pretenſions and talk the nation we live in is 

ſtrangely infected. Hence the multitude both of falſe 
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Doctrines, and falſe Teachers, and the bold pretenſions 

they make to an extraordinary aſſiſtance in: Prayer, or 
Preaching, or both; deluding hereby the hearts of igno- 
rant and unſtable Chriſtians, ſo as. that many of 


become as wild, and ſelf conceited, as the Teachers 


deſtiture of the Spirit, or grace of God, becauſe rhey | 


believe nothing of their pretended extraordinary inſpirart- | 


. . | Dugan cow | 
But this we ſhould all know, that the grace whereby | 
God Now aſſiſts the Souls either of the Miniſters of the 

Goſpel, or of other Chriſtians, works not only gently and | 
| ſweetly, bur ſo ſecretly likewiſe, with their own inward | 
powers, thoughts, and meditarions, that it cannot ordina- 
rily be diftinguiſh'd from theſe; nor need ir be, fincerhey | 
know by faith grounded on the Sctriprure;rhar they ought to 
aſcribe all Spiritual good to the grace of God, according to 
that of Eph. 2.8. By grace ye are ſaved, through faith; and | 
that not of your ſelves: ir is the gift of Get. 


But to the further confirmation of that we have ſaid, and 
to prevent errour, we think it neceſſary to enlarge a lictte 
on two things, we have already intimated. x. That the 
aſſiſtance of the Holy Ghoſt, that we ſpeak of, is in the 
Goſpel promiſed to thoſe onely that are Sincere. 2. That 
the Sctiprure is not ſo plain, nor the aſſiſtance of Divine 
grace ſo powerful, as to render the uſe of the Goſpel ordi- 
nances unneceſſary. £37) FF 094450 ods ty.” 
18 The affiſcance of the Holy Ghoſt, that we Speak of, 
is in the Goſpel promiſed to thoſe only who are Sincere. 
Sincerity is indeed it ſelf owing to the preventing grate 
of God: but the further grace, whereby perſons are 
enabled to believe the Scripture in things neceſſary to Sal- 
vation, is not given to Save thoſe who attain to Sincerity 
by the grace they are prevented wit. wt 9061 
And we have reaſonto think, that the Scriptures are fo 
.pen'd or worded as they are, by the Inſpired writers, nor 
only to inſtruct us in other things, bur likewiſe to Try 
Abe Sincerity of our hearts, to bring us to the knowledge 
ef 35 | 


* 


| | It 
pf our ſelves, that we may know whether we be Sincere; 
br not. The Scripture it {elf declares this, Heb. 4. 11 
The Word of God is quick (or living) and powerful, and 
ſharper than any two-edged ſword, pietcing even tothe 
dividing aſundet of the Soul and ſpirit,” and of the 
* joynts and marrow. and is a diſcernet of the thouglits and 
intent of the heart. It is a diſcernet of the thoughts, " and 
© intent of the heart: And fo makes manifeſt to out ſelves 
whether we fincerely defire the truth ot no. And whether 
this Paſſage be to be underſtood Of the written, or of the 
ſubſtantial Word of God, chat is, wherher Of the holy 
Seri uw or Of the Son of God, who elſewhere is called, 
the Word, and the Word of God, it comes to the ſame. 
For it is Chriſt who tries us in this world, and he tries us 
by his word, rhe holy Scriptures, which are all of them 
the words of Chriſt, even the Scriptutes of the Old Teſta- 
ment: for ſo the Apoſtle declares, 1. Pet- 1. rt. that it 
was the Spirit of Chriſt that ſpake by rhe ancient pro- 
hets; and that the Scriptures of the New Teſtament ate 
wh | is word, we ſuppoſe is not doubted of by any. Our 
— Lord has further declared, 1. Jo. 12.48. That the word 
5 that he has ſpoken che ſame ſhall judge us at theLaſt day: 
and ſurely, it concerns us to endeavour, with all Sincerity 
of heart to judge of rhe meaning of that Word, hereby 
we our ſelves mult at laſt be judged : and if we ſo do, 
wa we ſhall nor fail of atraining to the true meaning thereof 
X in.things-neceffary to falvation. © [ 3TbE9, 
, pe; F 


Wy Four 


EO SST ALFE TERGEPRR 


he Scripture is not ſo plain, nor the aſſiſtances of 
Divine grace ſo powerful, as to render rhe uſe of the Go- 
ſpel Ordinances unneceffary. For theſe Ordinances are 
= appointed, and K given us, of God himſelf; and 
3 it agrees not with his Wiſdom fo to work by ſome means; 
uy as to render the reſt that he has appointed, uſeleſs, or un+ 
: 60 neceſſary. . „„ 5 
= It is by the Scriprures themſelves that we learn what 

mor the Ordinances of Chriſt are, and who they are by whom 
heh they are to be miniſtred to us: They ſpeak ſufficiently of 

'se | the Qualifications, and Ordination of rhe Miniſters of the 
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12 The Divine Perfectious. 
Goſpel ; ſo thar ir is eaſie for any ſincere enquirer to learn 


* 


by the Scripture who the true and faithful Miniſters of 


. | Ordinary Chriſtians therefore (though they cannot read 
a word in the Scripture, yet) may eaſily learn thence, that 

they who teach that it is a dark Book, and of doubrful 8 
meaning, ſo that Chriſtians, though they have the Grace of 
God, and fincerely deſire the truth, cannot learn by it what 
they. ought to believe; that they who would take the Bible 
out of the hands of the common People; they who in their 
publick Congregations give to their hearers no more of 
the jou Yap than what they. call, the Text, or Proofs, # 
give reaſon to ſuſpect, that they have ſome Doctrines to 


deliver to them, that are nor contain d in the Book of God, | 


and conſequently, are not faithful Miniſters of Chriſt. 
As on the other hand; they who declare and teach, that 
the words of Scripture are plain in things neceſſary rs Sal- 
vation, ſo that Chriſtians by the aſſiſtance of Divine grace 
and the. uſe of the Goſpel Ordinances may attain to the 
meaning of the ſame; they who exhort all that are able, 
frequently to read the Scriptures in their own Houſes ; 
and all Chriſtians, though they cannot read, to keep a 


Bible by them, as every one deſires, himſelf ro keep the 


Evidences he has for his worldly poſſeſſions or inheritance ; 
they who conſtantly Read a conſiderable portion of holy 
Scripture in the publick Congregation, accounting fuch 


Reading of ir to be the true and moſt neceſſary Preaching 


of the Goſpel; they who do, and declare theſe things, do 
hereby give to all Men. juſt reaſon to believe, that they 

are the faithful Min iſters of Chriſt, and that they neyer 
intend to deliver to their hearers any thing as neceſſary to 
$alyarion, but what is contain d in the Book of God. 
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Df the dan of the Divine nature. And Firſt, that he | 


is not compounded with any Creature. 


W. ba given (Chap. II.) a brief Account of the mean- 
ing of ſeveral words, whereby the Divine perfecti- 
ons are expreſs d and ſet forth: but no words can ſuffici- 
ently do this. We believe of God, that he is Goodneſs, 
Holineſs, Truth, Beauty, Power, Happineſs, Self- — 
Unchangeable, Eternal, Infinite: but that one wonderful 
n; that is theſe and all other Perfections, we know 
But, that all his Perfections are One pure uncom- 
— Nature, we may be convinc d by thoſe Sacred 
names whereby in Scripture he Stiles himſelf, Exo. 3. 14. 
1 *. AM THAT I AM: and, I AM hath ſent me unto 
Os: 

"= which Purity or Uncompoundedneſs of the Divine 
nature we ſhall Diſcourſe in this order. 1. Shew, thar he 
is not compounded with any other Being, 2. That he 
is not compounded in himſelf, 

1. God is nor compounded with any created Being. He 
is not a Part of any being, nor is any creature in earth or 
Heaven a part of him: but he is one uncompounded Na- 
ture, infini Separate from all other en hat 
enten, 
But there is ſome difficulty in attaining to the belief of 

this, ariſing from the weakneſs of our own Souls, too 

prone to mingle. our Imaginations with our Faith, and 

4- God, with his creatures. This weakneſs we find, when 

Jt (ro mention no others ar preſent) we think of one of theſe 

two things, The Preſence of God with his Creatures; or 

20 The bleſſed Union of the Divine and Humane, Natures, 
P in the Perſon of Chriſt. 

th And firſt, as to the Prefence of God wich his creatures, 

this we are ſure is on ſome accounts very near and inti - 

mate. He is not far, ſays the Apoſtle, Acts 17. 27, 28. 
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ſo they worſhipped th 
Jddolaresthereby;:;: r, 121.7 For HEE | 
For the avoiding of which Idolatry, we muſt not run 
las in ſuch caſes many are apt ro do) into the other extreme, 
and deny that God is really preſent witch all his creatures; 

but underſtand, that from ſuch preſence there ariſes not a 
compoſition between him and them. e 
har he is truly preſent with all beings the Scriptures 

plainly declare : that He fills Heaven and Earth Fer. 23. 
24. that We cannot go from his Spirit, nor flee from his 
* Preſence. Pſ. 139. J. It follows, Verſes 8, 9. 10. If 
*I aſcend up into Heaven, thou art there; If I make my 
* bed in hell, behold, thou art there. If I take the wings 
© of che Morning, and dwell in the uttermoſt parts of the 
Sea, even there thall thy hand lead me, and thy right 
* hand ſhall hold me. Bur that, by being preſent with 
his creatures, he is not compounded with all, or any of 
them, we may hence know, becauſe there is an Infinite 
difference between his Nature, and theirs ; between the 
Creator and the creature; theAlmighry Cauſe of all things, 
and the works and effects that are produced by him. They 
depend entirely on his bleſſed Will, He not in the leaſt on 


em together with him, and became g 


them: He moves, alters, changes any of them at his plea- Gai 
ſure, but is not in the leaſt moy'd, chang d or alter d by Ko 
1 115 | i them. i} 
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The Divine Perfections. x5 
hem. So that there is no manner of mixture, or com- 
Poſition of God with the creature, though he be intimate- 

y preſent with all. 8 
2. As to the bleſſed and wonderful Union of the Di- 

ine and humane natures in the Perſon of our Lord and 
Saviour Jeſus Chriſt, this is likewiſe what the Scripture 
caches us to own. Gal. 3. 4. God ſent his Son made ot 
a2 Woman. St. Jo. 1. 14. The Word was made fleſh. 
Bus there is not (properly ſpeaking) any compoſition here- 
Compoſition ſeems alway ro be of Parts, that is, of 
chings which are imperfect in themſelves, and which mu- 
tually gain ſomething by their being compounded together; 
bur this is not found in the Union of the Divine and bhu- 
man natures in Chriſt. The eternal Son of God affumed 
ar took human nature, the Soul and Body of Man, in the 
Womb of the Virgin, to his Perſon, which his Perſon is 
Eternal and Divine, and therefore abſolutely perfect before 
| he aſſumed the humane nature; by his aſſuming of this, 

the human nature indeed was highly exalred, tho it conti- 
nued humane nature, a Man, a creature ftill : bur the 
Divine Perſon ef the Son 1 We a er 
receive any perfection, or change, by that union; and 
N was not compounded with humane nature there- 
However, if any will affirm, that where there is ſo- 
ſtrait an union, there muſt be ſomerhing like a compoſiti- 
an, this may he granted, for we need not contend about 
Words: bur it muſt alway be remember d, thar there is 
not a compoſſtion properly fo called. There is neither 
mixture of Natures, nor union of Perſons. Not a mixture 

of of narures; for each nature continues perfect, and diſtindt, 
ite in Chriſt. No union of Perſons; not one Perſon made up 
the of cwo, nor by uniting of two rogether: for in Chriſt 
ge, rere is but one Perſon, and That Eternal and Divine. 
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| n 
| The Divine nature is + Eloemnpoandedis in it i fol. Thee; is | Bu 
| 15 no moral every no weakneſs in God. inn i 
| of 
Tas Divine nature bine compounded in it r ſelf; Ir 4 — 
| conſiſts nor of Parts, nor of Degrees of perfection. Nor Ge 
This we ſhall ex only in feveral contiderarions. 1. There ¶of rho 
8 is no moral evil in 2. There is no weakneſs in him. : 
3. His Perfections — nit; the fame; one with another. to the 
5 Laſtly, they are all the very Subſtance of Gody e Te 
| I. There is no moral evil in God. He is only Holy: - | 
| there is no iniquity in him. This indeed is but a low:con- | 
= ſideration, a mean thing to be affirmed Of him: yer fince füge 
| ir has pleaſed him to condeſcend thus to ſpeak Of himſelf : 
i in the Scripture, it cannot be below. us to dae the ſame wide 
{i confi deration. G 
For thus we read of him, "nar 32-4 BY © He i is a God 
| © of truth, and without i iniquity. Pſ. 92. 15. There is no are n 
* unrighteouſnels in him. Neither in his nature, nor in 
| his will, nor in his workings. He neither does, nor will 
do any evil. Pf. 89. 33.9 Once have 1 {worn by my 
« holineſs, that I will not lie unto David. Teph. 3. 5. 


c The i Lord is in the midſt thereof: he will not do 
< iniquity:- Thus it pleaſes him to ſpeak Of him- 
ſelf, part! to prevent, partly to meet with, the fooliſh 
thoughts of man concerning him: for we are too 
prone to think that he is altogether ſuch a one as our 
&« ſelves... PI. 50. 21. but we ſhould carefully avoid this 
error, and firmly believe, that there is no kind of nr 
evil, nor in the leaft degree, in him. 
II. As there is no wickedneſs, ſo neither is chere any 
weakneſs. i in the Divine nature. 5 ; 
This the Scriptures fully declare; 6 exking muck bak 
of the Power and Wiſdom of God. Of his power, ſtrength, 
„ Ai wech „That he can do all things,“ that with 
bim nothing is impoſſible, * * that none.can hinder him, 
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« jg weary: Frequently likewiſe. do they * 
infinite knowledge of God, declaring, that he perfectly 
knows Himſelf, and all things. Particular Texts for the 
proof of this need not be cite 
But therefore, whereas weakneſs is fometime ſpoken of 
nim in the Scripture; as, 1. Cor. u. 25. The fooliſhneſs 
of God is wiſer than men; and the weaknefs of God is 
ſtronger than men; we may reaſonably think, that the deſign 
Jof God in thus expreſſing himſelf is ro meet with the folly 
of thoſe men, who imagine that they have diſcover d ſome- 
ing of weakneſs; or folly in the ways of God: in anſwer 
to theſe, it is ſaid, that the fooliſhneſs of God, that is, 
what they think to uch, 18 Wiler than men; and rt 
weaknels of God, what they count luch, is ſtronger chan 
men; So That the words declare the greatneſs and Wonder- 
Ffulnels both of rhe wiſdom, and power of God, chat what © 
fome efteem weakneſs, or folly in him, is above all the 
wiſdom of men, and all the power of the World. 
That there 1s no weaknels in God we ſhall further ſhew 
in theſe three particulars; 1; He cannot do evil. 2. There 
are no Paſſions in God. 3. He is Unchangeable. 5 
1. He cannot do evil. Thar he neither does, nor will 
do any, we have ſeen before: bur were it poffible for him 
to do any, this were weakneſs, and therefore is not in him. 
He cannot do any evil. This he declares Of himſelf in 
Scripture. God that cannot lie, Tir. 1. 2. and again, 
Heb. 6. 18, It is impoſſible for God to lie. And elſes 
where, nor only the poſſibility of doing evil, bur of being 
inclin d the leaft rherero is removed from him, He can» 
te nor be tempted with evil; S. Jam. 1. i. 
2. There are no Paſſions in the Divine nature. Neither 
the paſſion of love, nor hatred, nor fear, nor anger, nor 
any other. Some of theſe are expreſly removed from God 
in Scriprure ; as anger, Iſa. 27. 4. © Fury is not in me. Jer. 
7. 19. Do they provoke me to anger 2? do they not pro- 
« yoke themſelves to the confuſion of their own faces? © DO 
they provoke me to anger? Such queſtions imply a ſtrong 
hegarion, or denial ofthe thing; oy thew that iT ĩs not — 


Ws 


the power of the worſt of men, by the worft.deeds, to 
provoke God to wrath. And hence we are to conclude 
the ſame Of all other paſſions, as love, hatred, fear &c. © 
Where therefore we'elſewhere in Scriprure find paſſions . —- 
aſcribed ro God; as, that he loves che righteous; hates rhe 
wicked, and is angry with them; we are to underſtand . _ 
ſuch expreſſions in a way worthy of God; to wit, that by 
reaſon of the holineſs of his nature he is ever willing and 
ready to do goodito, and to rewardithe ri and like - 
wiſe inclin d to puniſh the evil doers. Bur though: rewards, || 
and puniſhmears are different Effects, we cannot hence in- 
fen any difference of Cauſes in the Divine nature. And ſincs 
in lower things we ſee that one and the ſame cauſe produces 
different effects, for thus the ſame heat of the Sun hardens 
and ſoftens wax; and the ſame light is pain to weat, 
and pleaſure to ſound eyes; ir is eaſy to believe that the 
ſame unchangeable, righteous Will of God may in diffe- 
rent men produce different effects, be to the joy of the 
one, and torment of the other, 300 YI 
2. Goc is Unchangeable. This likewiſe the Scriprures et. 
frequently and fully declare. It is plainly contain d in thoſe i 
adorable names of God wie have already mentioned. Exo. 
3. 14. LAM THAT I AM: and; I AM hath ſent me 
unto you. He therefore is alway the Same. And this the 
inſpired Pſalmiſt declares, Pf. 102. 26, 27: As a veſture 
ſhalt thou change them, and they ſhall be changed. But 
de thou are the ſame. So he ſpeaks Of himſelf in the Pro- 
Mal. 3. 6. I am the Lord, I change not. And ſo 
by the Apoſtle, S. Jam. 1: 17. With him there is no va- 
rialsleneſs, neither ſhadow of turning. All change is either 
ro the better or tothe worſe, That Gd ſnhould change to the 
worſe is what, we ſuppoſe, no Chriſtian can think: Bur 0d. 5 
neither can he change to the better, for he is already eter- . 
nally, and Of himſelf, Infinitel/ Good, and ſo: there is N 
nothing: berter, for him to change to. He therefene is e- I chef 
ver the ſame, according to that of the Pfalmiſt, Pf. 90. 2. . , 
From everlaſting to everlaſting titeu art Gd. Ii 
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The Words whereby we expreſs the D 
ave each of them a different meaning with Us, bur — 
| fignifie the fame Thing in God. They have each of them 
different meaning with Us: and the reaſon is, becauſe 
jeſe: words do firſt and immediately ſigniſie, eee: Di- 
ine perfections as they really are in God, bur the A 
nfions, or ——k that we have in our ſelves ole 
apprehenfions that we have of the Di- 
— Fon — and fo differ one from au- 
aer. Thus, our conception of Eternity differs from that 
hich we have of Aknighty Power, and our apprehenſion. 
his Knowledge, from that which we have © hi . 
and ſo in the reſt Bur the Thing 
rin God is One; ; in him there is on 
d Thai is All. 
ar We apprekend the Divine ia aden e 
-o- rom another; and the Scripture in condeſcention to our 
eakneſs allows us ſo to do: for ĩt often ſpeaks Of them 
is if they were many; though withal as united together, 
nd mutuall involving or inclofing one another. Thus 
e read Of his eternal power, Rom. 1. 20. as if there 
ere ſome diſtinction between the eternity and 2 of 
wel 50d, — PI 99. 4. The King's ſtrengih loveth judge 
1415 Here ftrengrh-and love are mentioned, as 
7 ited foom- one anorher, and both. from judgment. 
„ I thele and the like 8 a 
„ 8 mutual * 1 


— —— — 


e- 
„ his power directed by wiſdom and 75 his 
C2 . 


20. The DivinePerfedtion | 
Juſtice ſweetned with goodneſs and mercy ; and the like. 
But fuch 8 of him (chough be allow d) 
fall ſhorr of the glory of his nature, and anſwer not per Wl - 
flectly to the as it is in Him. What harmony or union 8 
ſoever we own to be between the Divine perfections, yet v. 
 while' we think of them as diſtinct one from another, 
ve apprehend not any of them according to that perfection 
wherein they are in God. Life united to knowledge is 
not ſo perfect as that life which in its own nature is know | 
ledge: power united to holineſs is not ſo perfect as that 
wer which it ſelf is holineſs. Therefore, ſince we be- 
ieve that God is abſolutely perfect, we muſt own, that 
His life is knowledge; his power, holineſs; and aceord- 
_ ingly, that any of his in are the ſame with any | 
other, and that any one of them is All. Lit 


| Nou, in ſome perfections, the thing we ſpeak of is 
| more eaſily apprehended; as, that the Ares amy truth 
ü is life 3 the perfection of life, knowledge - of knowledge, 
wiſdom; of wiſdom, holineſs. In others, the ſameneſs 
| of the Divine perfections is not ſo eaſily conceiv da it 
| : that his holineſs is power; his eternity, love; his power, as, cl 
„ &c. Bur therefore we ought the more frequent- are h 
| ly to meditate on this truth, that we may be fully convin-W ro co 
ced Of the ſame, that any one of rhe Divine — vi is. A 
All of them, and that all of them are truly One. KF tedfy 
CHAP. VI. regis 


ee that 1 

L, The Divine tions are the very Subſtance c An 
 & God, they are the Divine Nature. They are all (as we 2 
im, 


dave ſhewn in the foregoing conſideration) one perfectio 
and that one Perfedtion is God. He is not only the livin 
God, but life ir ſelf 5 not only holy, but holineſs ix ſelf 

' Not only almighty, but omniporence it ſelf; 'rhus, Got 
* "is kidywledge; chat is, the Knowledge of Himſelf ; . 
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ve. the Love of Himſelf, or, of his own infinice per- 
And this the Scriprures do ſufficiently declare. x S. 
Jo. z 4. 8. 66 God is love. And the ſame is again anke d 
v. 16. He is eternity, Pl. 39. 5. © Mine age is no- 
© thing before Thee; or in compariſon with Thee. That is, 
wirh thy age. Here God himſelf is ſet for his age, or 
eternity. And Chriſt is truth, and life. S, Jo. 14. 6. 
And This we cannot truly affirm Of any created nature; 
chat its Subſtance and ons are the fame. We find 
indeed in Scriprure, 'that powers, qualities, and the like, 
are ſometiines pur Nr'rhe created! ft _ r. both 
200d and evil Angels are called, principalires, and pow- 
2 1 b. 1. 21. and 3. Io. and Pap» ets = 2 
15. Thus idols and images are call'd, Vanity, and lies, 
and ſome men likewiſe ſo ſtil d. Pf. 62. 9.“ Surely men 
ce of low e are Vanity, and men of high degree are 
© lie. And we are not henee to conclude, that ſuch 
powers, qualities, or weakneſſes are the very Subſtance 
it ſelf, But where any perfections are affirm'd Of God; 
as, chat He is love, or truth, we are to conclude that the 
are his Subſtance: In Scripture therefore we are alway 
ro conſider, what the ſubject matter, or thing ſpoken of, 
is. And ſo we may diſcern that where it is ſaid Of crea- 
ted ſubſtances, that they are powers, vanity, or lies, the 
expreſſions are figurative, and are accordingly ro be 
interpreted: but where God, the uncreated Sub- 
ſtance is ſtiled, life, or truth, or love, ſuch words, by 
reaſon of the perfection of his nature are to be underſtood 
Of him not wely, but in their 2 ſenſe, to wit, 
* truth, love is the very Subſtance of God. | 
And ſurely, we have a more perfect knowledge of God; 
when we own that He is life, than when we aſcribe life ro 
him, or fay, that he is the living God; when we affirm, 
that he is beauty it ſelf, than when we ſay, he is beautifull; 


goodneſe, or knowledge we aſcribe to him; we conſider 9 
prodnels, an — 


chat he is happineſs it ſelf, than to ſay, he is happy. Wen 
we affirm of any Man that he is knowing, or good, ww 
make a diſtinction between the man himſelf, and the 


theſe as cas -ddirions de to his tjarure, or 
of the ſame. And we eaſily dice, thata wy 
knowledge, or goodneſs is nor ſo perfect, by having 
goodneſs, or knowledge it ſelf : and — 4 — of, IC 

kate ad gd man may continue in being, though know- 
1 


ge and goodneſs were loſt from him, for 2 * not 
his nature, and therefore he may Be, 


y. be. not 
in him. But with God it's otherwiſe. Holi Sis Fo _— : 
knowledge is his Subſtance 3 power is Himſelf; Eternity, 
his Godhead : Wharever i is in God is God. refore, 


rhe 
whatever he is, he alway is ; his perfections cannot 


by | 
any power whatever be raken from him a. nden 


with any e or be are e Abe 


* Et. 


— 


W 


0 11 A P. V IN | 
The Incomprehenlit bleneſs of the Divine n ngrure, 


Sto what we have ſhewn i in the fig conbderatir 
ons, that the Divine perfections are all the ſame one 


with another, and that they are the very Subſtance of 


God, we are ſure of the truth Wen but we are not able 


to comprehend the ſame. 


We neceſſarily conceive of God, in this life, according 
— the weakneſs and im 4 oye. of our own nature. Now 
man, the underſtanding and will are commonly held to 
8 — ſome 7 different both * Ge 2 af the 
and Irom- one another 5 lo UKeW knovvledge 
from goodneſs, wiſdom from juſtice, and the reſt of che 
Vertues from one another. And hence we ordinarily think 
Of che perfections of God, as if they were different from 
one another, though at the "ſame time we are able ta prove 
chat there is no difference at all either of parts, or powers, 
or perfections in God, but in him 1 is one and per- 
feckly the the ſame. _ 
0 chat in this world we have ember the ſhadow of the 
* Divine nature in us, than the knowledge of what he is in 
e And acegulingly, the e affirms, 1. Cor, 
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«that which 8 is in part ſhall he + oddly The k kn 2 
rherefore that we have of God in this world — "of 
and if we had here the perfect knowledge of the Divine 
| there would: my no reaſon to think, that that which — 
is perfect ſhould be done away hereafter. It is only. in 
the world to come, as the Scripture declares. 1. S. jo, 
3. 2. That wethall ſee God as he is. And that we ſhall 
© know even as we are known, 1 Cor. 13. 12. And this 
being reſerv'd for the reward ofthe Saints in glory, we 
cannor hope for ſuch knowledge of him in this life. Only, 
in the knowledge of him we may, and ought to grow, as 
rs or we live. And the leſs imperfect our thoughts of 
the Divine perfections are, the more we ſhall be convinc d 
of this truth (rhough never able ro comprehend the ſame) 
that the life, eternity, power, holineſs, goodneſs, love, - 
of God, are all the very {ame thing, the very nature of 
God. And this ſhould beget in us an awfull reverence of 


21 r r Ge 


We SY — 
*** — 
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i: che Incomprehenfible Nature, which will be more pleaßngg 
ne ——— to the Soul, e perfect e — 
* e e 8 

4 | * — | - — 

P Ty CHAP, IX. . ut iy 

to 1 of che Divine nature, . e 

he ee Incommunicableneſs of his perfections. 17 

ge 

— Tit is no Compariſon berweed God e 


Creatures we may compare one with another, even rhe 4 
m 8 higheſt with the loweſt, and find ſomerhing that is common 
ve to both: but there is nothing common to God with his cre--ꝛ: 
rs, | cures, The perfections of the humane Soul, which is made in 
r rhe image and likeneſs of God, do in ſome ſenſe Reſemble the 

: Divine Perfeckions, but they are not the ſame in any thing 
he wich any of them, Ia. 40, 18 * Towhom then will yeliken - 
in God?ort what likeneſs will ye compare unto him?God alone 


or. | ghereforc is wiſe * fe 
2 : | * changeablenels, 
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The Divine per 
changeableneſs. Wiſdom, goodneſs, e 
in God, and in man zand the ſame is true Of his Subſtanee, 
Nature, Perſons. Whatever is in God is peculiar to himſelf, 


and cannot (properly — be Communicated to an 


creature. But Of the Communication of the ſame nature 

from the Father to the Son and Holy Ghoſt, we may 

We uſually indeed attribute life, Subſtance, power, 
wiſdom, goodneſs, not only to God, but likewiſe to Angels, 
and men; as if they belonged in common to them all, or 
were the ſame for nature in God, and in his creatures. 
And the Scriptures uſe many of the ſame words in ſpeaking 
Of the perfections of God, Angels and men. For there 


we read Of God, that he is holy, juſt, mighty, good 


we read likewiſe of good, juſt, holy, mighty men; and 
Of the wiſe, the mighty, good, holy Angels of God. 
Further, Of God it is ſaid in Scripture, © that he is migh- 
tier then his creatures, Pf. 93. 4. © That he is moſt juſt, 
Job 34. 17. and elſewhere he is ftild the Moſt high; 


and the Higheſt: as if the ſame perfections that are in him, 
were likewiſe in ſome of his creatures, but in him in the 


higheſt Degree. Bur theſe expreſſions ate uſed Of God in 
condeſcention to our weakneſs, who are not able in this life 
td think of him, as he is in himſelf, our thoughts being 
_ vaſtly diſproportionate to the truth of the Divine perfecti- 
ons, as they are all the ſame one with another, and all 
of them the One Subſtance of God. We ordinarily think 
Of his perfections, as if they were really diftinguiſh'd one 
from another; and when we ſo do, we neceſſarily think 
Of each of them, as if they were imperfect, each per- 
fection wanting ſomerhing which the other has: And in 
this weakneſs of our thoughts, tis no wonder if we ima- 


gine, that there is a nearer reiemblance of the Divine 


perfections, in men and Angels, than there really is. 


But there are declarations enow in holy Scriprure- to. 


convince us of our errour herein. For chere we read, 
that God only is wiſe. Rom. 1 6. 27. that he only is ho- 


ly, Rev. 1 5. 4. that he onely hath immortality. 1 Tim. 6. 


x6. chat there is none good but one, that is God, S. Mat. 
Say oo T,  - © — 
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It is not ſtrictly true, to ſay that all 

. 3 | : 


might have them, or ſome of them, in a lower: bur the 
perfections of God are of a different Nature from what 
are call d by the ſame name in the creature, and are in Him 


only. And therefore, to ſay, that God is Holy is more, 
or à more perfect expreſſion of his Holineſs, than ro ſay, 


i 


he is Moſt holy; and to think thar he is Powerful, more 


than to think he is Moſt powerful. For in the firſt way 
= believe and own, that the holineſs and power, cas 


is in God, is peculiar to himſelf, fo that there is nothing 
of it in the Creature; bur in the latter way (maſt holy, 
moſt powerful) though we fer God above all beings, yer 


ve ſeem to intimate, that ſomerhing of the ſame holineſs, 


and power belongs to the creature: whereas we oughr to 


believe, chat the higheſt perfections of any creature have 


chat natural imperfection in them, that it is impoſſible 
that any of them ſhould be in Gpd ; and that on the other 
hand, the perfections of God are of ſo excellent a nature, 
that it is impoſſible that a creature ſhould have any of them, 


in any degree whatever. 


And thus to think Of God is to give unto him the glory 


o 


due to his Name ; to own, not in word only, bur in hearr 


and truth, that God alone is powerful, that he Only is wiſe, 


juſt, holy, good. Nor can we glorify him as we ought 
without thus believing concerning him. The Scripture 
commands us to worſhip God alone. S. Matt. 4. 10. Thou 
© ſhalr worſnip the Lord thy God, and him only ſhalt thou 
© ſerve. And the ſame they require of us, as to hope or 
truſt; and love. A curſe is there pronounc d on him that 
truſteth in Man, Jer. 17. 5. © Thus ſaith the Lord, curſed 


© be the man that truſteth in man, And the Pſalmiſt de- 


clares of himſelf, that he loved none but God. PL. 73. 25. 


{Whom have I in heaven bur thee? and there is none up- 
on earth that I deſire heſide thee. Bur thus ro love God 
alone, and ſo to truſt in, and worſhip him we cannot, 


unleſs we believe, that he Only is powerful, and wile 
and holy, and good. And it is to our on comfort when 


we thus glarific God by having right apprehenſions gf the - 
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cordingly affected rowards him. 


God is a Spirit. 


Rom what we have diſcours d of the Puriry or Un- 
compoundedneſs of rhe Divine Nature, we may be 
convinc'd Of the Spirituality of the ſame. And for this 
we have the expreſs Tefttmony of our Bleſſed Lord and 
Saviour. S. Jo. 4. 24. © God is à Spirit. He therefore is 
not a Body, and being pure and uncompounded there is 
nothing bodily in him. We have ſhewn, that his very 
Nature is life, knowledge, holineſs: that he is life it ſelf, 
and truth ir ſelf. Now, life it ſelf has no figure 5 know- 
ledge ir ſelf, no ſhape; truth it ſelf, no colour. Theſe 
Divine perfections have nothing bodily in chem; and the 
fame is neceſſarily true Of his immenſity or the boundleſ- 
neſs of his Nature, his eternity, and all other his perfecti- 
ons: for we have ſhewn, that the nature of all of them is 
the ſame, and that all are truly One. God therefore is 
- a4 of a Spiritual narure, he is a Spirir, and nothing 
But there are thoſe, who have entertain'd other opini- 
ons concerning him, affirming that he is a Body: a ſpiri- 
rual Body they will own him to be, bur a Body ſtill, and 
that of humane ſhape, or figure. What they commonly 
alledge for themſelves is, that the parts of a humane Body 
are frequently in Scripture aſcribed to him; for there we 
read Of the face of God, Of his eyes, ears, noſtrils, 


% 


mouth, hands, feet. 
Here therefore, for the preventing, or removing of this 
error, we have feveral things to offer to your confidera- 
tion; which we ſhall reduce ro one of rhefe two heads, 
r. The fountain of the error. 2. The pretended ground 
r e e Ott; 


— 


5 1. As to the fountain of their error, who think, that God 
| | 55 
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Nor have all Chriſtians kept themſelves clear in this 
matter: but notwithſtanding the more plain revelations 
made in the Scriptures of the New Teſtament, Of the 
Spiritual nature of God, and that they that worſhip him, 
muſt worſhip him in Spirit and in truth, the worſhipping 
of God by images has been taken up by many. And al- 
though they of the Reformed churches declare againſt all 
ſuch practiſes, yet tis to be fear d, there are many, who, 
if they ſeriouſly conſult their own hearts, and conſider 
what apprehenſions they commonly have of God, when 
they diſcourſe of, or pray to him, will find that their 
thoughts of God are ſenſual, that there is ſomething of 

bulk and figure in that repreſentation they have of him 
in their Souls. Tis certain, that the love of ſenſual and 

farthly things naturally betrays us to fooliſh thoughts, * 

| falſe 
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_ falſe apprehenſions of God, and that there are many who 
call themſelves Chriftians, and yer are more under the 
dominion of their own imaginations, than of that truth 
which is in Scriprure reveal d to us. 
| Bur now, as to the faculty or power of Imagination, 
we ſhonld conſider, that although it be part of the work 
of God in us, and as ſuch, there is no evil, nor error there- 
in, nor need we be betray d to any error or evil thereby, 
yet it is of a low and weak nature, and but little exalted 


above our outward bodily ſenſes: and cannot repreſent 


any thing to us, but what we have received at one time 
or other from our ſenſes, as, colour, ſhape, ſound, taſtes, 
or other only pleaſures or pains. The imagination in- 
deed can preſent theſe things to us when our ſenſes are 
aſleep, or otherwiſe hindred from acting, but yet it is it 
ſelf of a bodily nature as truly as they are. a 

I be Imagination therefore is not the ſear of Faith; it 


annot repreſent any thing truly to us of what the ccrip- 


tures declare concerning the nature of God, or (what is 
the ſame) his perfections. Of him we can have no per- 
ception, but by an higher power of the mind or Spirit, 
and there it is that faith is ſeared. | ' - 
Of the weakneſs of Imagination, and the vanity of men 
in following it, and how thereby they become Idolaters, 
the Scriprures often ſpeak. See Jer. 9: 14. 13: 10. 16: 
11, — 1221, 22, 23. And how much ſoever we may 
condemn the way of thoſe who worſhip God by ourward 
Images, yer if we form an Image of him in our Souls, we 
are guilty of Spiritual Idolatry, and break the ſecond Com- 


mandment. The danger of which ſhould make us afraid of 


following rhe errors of our imagination, and willing ra 
uſe all our endeavours to entertain more pure and ſpiri- 

tual thoughts concerning the Divine Incomprehenſible na- 
4 a 
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"The Divine Ferfeftio1 
ZB a ne. oa 
The pretended ground of their error, who think that 
| God is a Bodily Subſtance, 


F the true Fountain of the error of thoſe who think 
that God is a Bodily ſubſtance we have ſpoken-in the 
foregoing conſideration : we come now to ſpeak of the 
ound they pretend to, and thar is thoſe paſfages of holy 

2 wherein the parts of a humane body are aſcribed 
to God. 1 | 


That ſome things in the Scipture are ſpoken Of the Di- 
vine nature Literally, others Figuratively, we have ob- 
ſerv'd before, Ch. III. and ſhewn withal, that we may and 
oughr (for our Faith and Salvation depends thereon) diſtin- 
guiſh between the one and the other, and diſcern what in 
e is Literally, what Figuratively ſpoken concern- 
ing God. That we may and ought ſo to do in the thing 
we are now diſcourſing of, we ſhall ſhew in the two fol- 


lowing confiderarions. 


1. Where the Scriptures declare, that God is a Spirit, 
thar he is life, truth, love, it is evident that ſuch expreiſi- 


ons are to be taken in the literal Senſe, for they are lite- 


rally true concerning God. Chriſtians know that the 


higgheſt perfection belongs to God: and the expreſſions we 
have mentioned, that God is a Spirit, that he is truth, life, 


love, are ſuch as import the higheſt perfection, and there- 


fore they are true Of him in their Literal ſenſe. 


But this we cannot affirm of the other paſſages, where · 


in the parts of a humane body are aſcribed to God. For, 


to have eyes, ears, noſtrils, mouth, hands, feet, do plainly 


argue Imperfection, and therefore cannot in the literal 


ſenſe agree to God. To have eyes, ears, &c. is to conſiſt 
of ſeveral parts, and this is nothing leſs than to be made up 
of imperfections. The conſideration of the nature, either. 
of, a part, or of, the whole, will evidently ſhew this 
How perfect ſoever we imagine each part of any Com- 
pound to be, yet it wants the perfections which the other 
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rts have, and therefore is in it ſelf imperfect. The parts 
likewiſe of any Subſtance are — if compared 
with the Whole: for the whole is more perfect than any 
of the parts are, Since therefore we oughr not to think 
that there is any kind of imperfection in God, we muſt 
own (if we will own the truth in the Great things of Sal- 
vation) that He conſiſts not of parts. And accordingly we 
have ſhew¾n (Ch. IV. V. VI. VII.) that there is no manner 
of compoſition in rhe Divine nature. That the very nature 
or Subſtance of God is life; that his life is the very ſame 
with knowledge; that bis knowledge is wiſdom: his 
wiſdom, holineſs; chat any Divine perfection is all the 
reſt ; that they are all One perfect ion, and That One 
perfection is God. And therefore, there are no parrs in 
bim, and conſequently, thoſe places of holy re 
that ſpeak Of the face, eyes, noſtrils, &c: of God muſt be 
underſtood in a myſtical ſenſe. | i en 
2. Beſides that what the Scriptures declare of the 
Spiritual nature of God is a ſure Proof that there is 
nothing Bodily in him; In many of thoſe places, where 
parts like to thoſe of a humane body are aſcrib d to God, 
there is ſomerhing added, as it were on purpofe, to pre- 
vent. or remove the errour of thoſe, who would afgue 
thence, chat God is a Body : So that in the words them. 
ſelves we may ſee that they are not ta be taken in a Lite- 
ral ſenſe. e 125 5 | 
Thus Prov. 15. 3. it is ſaid © That the eyes of the Lord 
are in every place, beholding the evil and the goed. Here 
eyes are aſcribed to God, but it is declar d withal, that 
his eyes are in every place: But this, even they who 
imagine that God is a body, do not think to be Literally 
true Of him. They hold not that the whole body of God 
(much leſs chat a part of it) is in every place. And there 
fore may ſee, that the words are ro be underſtood in a 
Spiritual ſenſe, to wit, that the knowledge of God extends 
to all things, that he conſiders the hearts and ways of alt 
the children of men. | e * +; 
Again, it is faid 2 Chron. 16.9. © The eyes of the 
hed run ro: and fro throughout the whole earth, They 
2. who 


is a Body, will be ready to ſay, that 
this expreſſion of Running ro and fro throughout the 
whole earth, would in its Literal meaning better agree to 
the feet, than to the eyes of God, and therefore muſt own 
chat the words are Eigurative: and conſequently, thav th 
meaning is, that God by his knowledge and providence 
both ſees and takes care of all things. eee ee 

Let us conſider in the Laſt place, the meaning of that 
expreſſion Acts. 7. 49. Heaven is my Throne, and earth 
ce is my foot ſtool; and Thar of our Saviour, Si Mar: 5. 
34, 35. Swear not at all; neither by heaven, for it is 
© God's throne: nor by the earth, for it is his foor-ftool. 
Here, according to the Literal import of the words, God 
is repreſented as one of a great bulk and ſtature, Sitring in 
heaven, with his feet reaching to the earth. Bur they who. 
think chat God is a Body, believe no ſuch thing to be Li- 
terally true concerning him, or, that he is of ſo great a 
: ſtarure; for they hold that he is much about the ordinary 
b height of a man. And therefore muſt own theſe words in 
S. Matthew, and the Acts, to be Figurative: and ought 
accordingly to own the ſame concerning other places of 
Scripture, where hands, or feet, or other bodily parts or 
: members are aſcribed to God, that ſuch expreſſions are 
: Figurative,and made uſe of in condeſcention to our weak- 
neſs, and to help us to more eaſy thoughts of the knows 
ledge, and power, and preſence, and working of God. in 


| his Creatures. 5 
LO OKAY 310-5 19 
| The Self-exiſtence, and Infiniteneſs of the Divine 

. e HO © Nature. 

] arte further to believe concerning God, that he is 
; - em at line OTE 

| 1. He is Self- exiſtent. Self-exiſtent life, holineſs, 
knowledge, power, and all other perfections. He is all 
| Of himſelf, He owes nor his perfections to any other 


Being, 
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| ing, he depends nor 


of perfection. He is boundleſs in knowledge, in power, 
1. In knowledge or underſtanding. So the Scripture ex- 
preſly declares. Pf. 147. 5. Great is our Lord, and of 
< great power: His underſtanding is infinite, - He there- 
fore is an all-comprehending Thought, or Mind: He knows 
all things that ever were, or are, or ſhall be, He knows 
his own Glorious Nature, his own Infinite Self, The 


of + 


Eternal Father, Son, and Holy Spirit mütually aol oe 5 


n 
25 Henge likewiſe the rruth 


* 


a. 


© No man (a. no one) knoweth the Son bur 


8 . 2 
the Father; neither knoweth any Man on, 


3 L * 


© (b. any one) the Father, ſave the Son, and b. 87174 * 
he to whomſoever the Son will reveal him. 


And the ſame is true Of the Holy Ghoſt. « Cor. 11 1005 
© The Spirit ſearcheth all things, even the deep things of 
God. And V. 11. © The things of God knoweth no man, 


but the Spirit of Gd. 


2. His Power likewiſe is Infinite. He is Omniporent 
(Almighry) He can do all things. The Scripture fo fre- 
quently declares rhis, rhar particular places need nor be 
mentioned: and we have ſpoken ſomething Of it before. 
We ſhall only add, that what is true Of the Underſtand- 
ing and power of God, the ſame is true likewiſe Of his 
holineſs, goodneſs, and all other his perfections, they 
are all Infinite... a, | 1 

And this Self- exiſtence and Infiniteneſs of God is a glory 
Peculiar to himſelf. All other beings are finite, they are 
limited, as to their natures, and perfections, they have 
both the · beginning and continuance of their Being, from 
God, they depend every moment on Him, for any en- 
dowment they have, and for their very being. For nothing 
by being in One moment has power to continue to the 


next, ſave That only, which is Self- exiſtent, thar is, 


has its being Of it ſelf. Of all other Beings we are thus ro 
think: that as where a heavy weight is by main ſtrength 
lifted up into the air, it muſt neceſſarily fall to the ground, 
if not ſupported by the ſame (or equal) ſtrength, whereby 
it was lifted up, ſo every creature muſt fall into nothing; 
if nor ſupported or upheld by the ſame Almighty Power, 
whereby it was brought at firſt imo being. 


God, it follows, that he is Infinitely Different from all 
beings, becauſe Infinitely more Excellent than alk For in 
all rhings wherein he excells other natures he is Different 
from them, and therefore he is infinirety different in all 
things, becauſe in all infinitely more excellent than they. © 
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fectly know one another. S. Marr. 1 1. gm, N sine, 
4 77 


From what we have here ſhewn Of the Infiniteneſs of 


of what we haye diſcourſd, 
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(Cha vil. toes more plainly ap * we cannot 
Op, ur) rhe nature of God: Eero nature and Infi- 
niteneſs are the vety ſame, and ir is not for Creatures fince 
they are neckſſarily finite, and limited in their knowledge, 


to preſume to 95 1 . can 2 rw W is 


| _ rt 


eee Cc H AP. XIII. 
An 997 Of the Holy Trinity, | 


T Chriſtian faith concernin g the Holy Trinicy i 
that in the One, Infinite nature of God, there is a 
Father, a Son, and a Holy proceeding Spirit. This the 
Scriptures ſufficientiy declare: and the ſumme of the 
Chriſtian faith herein is contain- 

2. Cited very ancientiy ed in thoſe words of the Apoſtle. 


PPP 
Eccles. S. 8. Et iterum,e 
Patre, & Filio, & n & three chat bear record in hea- 


Sancto Scriptum e 1 ven, the Father, the Word, 

hi Tres Unum ſunt. and the holy Ghoſt: and theſe 

ce three are One. There are 

* Three chat bear record in heaven. This ſhews the Diſtin- 

Qion of each of them from the other two. And theſe three 
Lare one. This ſhews the unity of their nature. | 

The difficulry, that many find in belieying of ane 
ariſes, not only from the Incomp zels © 


the Divine nature, bur likewiſe hence, that, 5 | 


to the Scri R God, as if 
He were a Bodily ſubſtance. How 3 one mankind is to 
this, we — ready ſhewn, and even among thoſe 
' who profeſs to bw thar God is a Spirit, there are ſome 
who are too prone to entertain groſs and carnal imaginatis 
ons conee Him. Now as to any ſuch, when they 
hear Of three Perſons in the Divine nature, they are 


ready toeloath each ofthem with bulk and 452 + — 4 
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5 8 fuck 8 — concerning 
God, as to imagine chat ſomerhing Bodily does _ 
belong co him: It may help in part to che curing us of 
theſe errours that ariſe from our imaginations, to conſider 
well the nature of our Own Souls, and the thoughts that 
ariſe in us from out Mind or Spirit. We cannot be igno- 
rant that our mind begets thoughts within ir ſelf, and when 
we ate ſatisſiod that our — os are according to truth, a 
Spiritual pleaſure ariſes from ſuch affurance and know- 
ledge - this pleaſure proceeds both from the Soul, and 
from the eruh char we conceive; and yet in all we have 


Subſtance is bur the- One mind of En | 
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hs F . aſhes : of the Ola Teſtament 
there are . 0 ee 4 rhe Di - 
vine nature. SA 0h, 2 


THE Nas of perten or nien are more rere x 
than One, in the Divine nature is, at leaſt, intima- 
red in che words of the Tert. © God ſaid, ler Us make 
man in Our image, after Our likeneſs. Trs plain that in 
theſe words more than one „yet not more than 
o God: Of what then can e words be underſtood, 
but of more Perſons chan one d Tu ug, there is not here 
a decleratien ef Three perſons, nor of their nature, chax 
one ia t aer becher the Son, and rhe third, che 
Choſt, but we may from che words infer, as the anci- 
riſtians generally did, hat in che Divine Infinite na- 
— chere are more Perſons than one. Such an Inference 
cannot ſeem da an See — 


mention d, rhete is nothing bile e rene, en | 


theNowTeflamen where tis ich af de Divine n narure is 
more fully reveal d. It was the way of God, by the month 
and pen of Moſes and other Prophets in dark expreſſions 
of the Old Teſtament to intimate rhoſe great truths that 
were more plainly and fully to be revealed in the New : 
This Chriſtians know to be true in very many inftances, 
and ſo have reaſon to believe it in this, 

And there are many other Expreſſions in the Old Teſta- 
ment, of the like nature. Some of them we ſhall here 
mention. Gen. 3. 22 The Lord God ſaid, Behold, the 
7 man is become as One of Us. Chap. 11, 6, 7. © And 
© the Lord ſaid, Behold, the © people is one, and wa — 


4 mon >. to, ler Us 
= _lgugr =o 5 Il. 6. 8. 1 head the 
. _— of the Lord Fs ng whom ſhall I ſend, and —j 


Luo will go for Us? Such «gs plane generally 
erſiood and explain d, as 


| . — t Church und are 
—— iſtians ax this day, as — of the. Yihe- 
ry of the Holy Trinity. 
They who like not this i ion have invented 


others. Some affirm that God thus ſpake to the holy 


Angels: Others that he ufed the = that Sovereign 
a 
himſe 


Princeſs ſomerimes do: for ſo though bur one 
Perſon, ſomerimes ſpeaks Of as Or many, We 
command this or that to be done. We will ſhew, chat 
neither of theſe Interpretations are ſo probable as That, 
we have mentioned, of the Primitive Church, and that, 

1 — I on hey give ofthe IM 
grounds in theInterprerarions give of t ions 
firſt, as to what ſome fancy N romeo theſe 
words with reſpect roche holy Ange, we 
vanity of this, by a ſhort review o ſeveral Pale, 
beginning with That of the Ter. 

| God ſaid, Let Us make man in Our image; after Our 
likeneſs. Thar he ſpake not this to the Angels, will appear 
by ſeveral conſiderations. 1. The Scri rells us not, 

that God conſulted with the holy Angels about the crea- 
tion of man. 27 He who thus 7 pake, and They to whom 
mas aid, Let Vounke man, was He and They: by. 


SETS „ 48 g ff rs 3 


DBA „R e. 


d 8 


whom 


no where ſays, chat man was created by the Angels; 
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whom man was created; . wich his 
Son and holy Spirit, not the Angels: For the Scripeure 

8 
2 by the Son, and by the 


Hole Ghol they frequently declare. 3. 'The words 


were ſpoken by, and to him or them, in whoſe image 
— and that man was created in the — 


of God, the Scripture declares; bur never, that he was 
created in the image or likeneſs of the holy Ang gels. | 


The next place is Gen. 3. 22: The Lord God ſaid, 


 < Behold rhe man is become as One of Us. Of, or To | 
whomſoever it is, that the Eternal Father here ſpeaks, it 


is plain from the words, he counts them as his „ he 
— Of himſelf as one of them. Now, if with the ge- 


nerality of Chriftians we underſtand this Of the Father 


CT — his Son, and holy Spirit, 
Account is eaſy: But, on the other hand there 2 — 


that the Infinitely Glorious God ſhould num 


. Hil nong the Angels, or make kimlelf ro be as 


| 7. * And the Lord ſaid ; Go to, ler Us 
—— wy there confound their language. The 

aid. In che Original ir is, Jehovah, the true and 

4 God ſaid: and that the following words Let Us go 
down, were ſpoken likewiſe to the fame God, is evi- 
dent. For ir appears from the words, that they were ſpo- 


len by, and to — gone confounded the language of 


all the world, it was God that did this, as we read 
V. 9 Therefore is the name of ir called Babel, becauſe 


* ihe Lord did there confound the language of all the. 


*Ifa. 6. 8, * AlſoT heard the voice of the Lord Gving: 
whom ſhall I ſend, and who will . © Whom 
„ ſhall I ſend - This is ſpoken by ho will g0 
© for Us > This, by many. And both by 72 God. 
We read indeed in the Verſes before, — de Seraphims 
ly * were preſent with God, when he thus 
e. Bur how can we withqut adding to the Scrip | 
+ hat in this 9 cle with: 
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| Works Who will go for U 


4 The Prophet i not 3 NY 
was the Lord oper ene ſend, and 5 


0. dove ad: The: r. ines mo Sera. 
8 


8 and might with the 
Here, as that we might 


cerning them, if ſo indeed . 


not. There is further reaſon wo think char the nx 2 
no relation to them. The Seraphims are Them- 


ſelves, not they who are to ſend ochem; The Scriptures 


generally declare that Prophets ate ſem by God hümſelf. 


It is concerning Himſelf therefote, char theſe words are | 


ſpoken, Who will go for Us, | 
From theſe confiderations on choſe ee Tens we 
think wh 0e rag br 5 —_ up Semana 
commonty- give E afſages prure, to 
wit, that they refer to the holy 6 
probable, than Theirs, who — God er 
words Of, or to the holy Angels 1 00 
We come now to the other Explication, that God i in 
theſe expreſſions 3 as Soveraign Princes ſometimes 
EA S 
on who tO: 
To this we pred ac 
ſometime ſo ſpeak, ir is not the 


gly ſtile, or that which 


beft becomes them. I order, 1 command, is he language 


that better fits. the Soveraign 
Perſon alone. Where a King ks ocherwiſe, ir is either 
becauſe he is King in name only, not in truck; as where 
the ee, eh is divided between him and others: and 
then he may well join others with himſelf, If a true 
King Ey, | We command this or that, tis commonly a fign 


„when it is in one 


of weakneſs, or fear. Of weakneſs; as where he ſtands 


in need of Counſellers, and uſes them, and ſo joins them 
in ſuch en 


King makes a harſh or tigorous Law, and ſays, 
mand this; in fo ſpeaking he removes in 


_ harſhneſ of he Injunton fo himſelf 


We com- 
t the Odium 


f, and Jays it 
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earthly. Soveraigns as : 


proilons with hiraſelf.s Of ber; a5 where «, 


OY 


on others, to prevent the hard thoughts his Subjects might 
entertain Of him, for the harſh or grievous Law — 
makes. We ſee then, that where a King ſpeaks of him- 
ſelf as Of many, tis not the Voice of Soveraignty and 
Majeſty, but rather, what his weakneſs, or fear prompts 
And therefore, though earthly Soveraigns do ſometime 
ſo ſpeak, their Language is commonly otherwiſe; I charge; 
I command: And ſo it was in ancient times, when the 
Scripture was written. Thus 'Nebuchadnezzar ſpeaks, 
Dan. 3. 29. Therefore I make a decree, that every peo- 
* ple, nation, and language, &cc. Thus, Cyrus, 2 Cron. 
36. 23. All the kingdoms of the earth hath the Lord 
God of Heaven given Me. And ſo, many Kings after him. 
Dan. 6. 26. I make a decree. Ezra. 4. 19. I com- 
© manded, and ſearch hath been made, &c, Ezra. 6, 8. 
Moreover, I make a decree. And ſo v. 11. and 12. 
and Chap. 7. v. 13, 21. The fame was the language of 
the Kings of Iſrael; and of Moſes himſelf, as may be 
ſeen, Levir. 10. 18, Deut. 4. 5. : We 7 . . 1 : 
It appears therefore, that the language that beſt befits a 
Soveraign Prince is to ſpeak Of himſelf, as One perſon 
commonly ſpeaks: If ſometime he ſpeaks otherwiſe, it is 
either becauſe he is a Soveraign only in name, not in rea- 
liry and truth; or it is becauſe of his weaknels, or fear, 


Bur therefore ſince no ſych reaſons have any place in God, 
the true and only Soveraign of heaven and earth, fince he - 
needs no counſellor, nor is ſubject to any weaknels, or fear, 
we ought nor to think that ĩt becomes him to imitate the 
language of rhoſe who are Kings in name only, or of weak, 

or ful Princes. And rhar therefore, where he-ſpeaks 
Of himſelf as Of many, Let Us make man in Out image, 
b after Our likeneſs. © Behold rhe man is become wy 2 
* of Us. Let Us go down. Who will go for Us > 

there is another reaſon why he ſo ſpeaks, even that which. 
rhe Chriſtians in ancient times generally aſſigu d, and 
what Chriſtians commonly ſtill do, ro wit, becauſe the 
Divine Nature, though it be in Subſtance One, is in pet 


WY „ CHAP. 


* *. 


. : _ — a — . 1 og * A 4 * PID : * "= 7 9 * A. - 6% 2 4 * „ by * = 
0 11 82 ; Wk o » * © A 2 1 by £ 
—_— + 8 * 
x * , ' 
4 . 8 * ” b 74] o : * 
= 4 2s + I, as . wu 
4 ; 8 == 1? 4 f 9249 f 
- | SIE. ET M0 '% SAI F e 
7 * 
: 3 A * ,' . . * ; 
* — 1 8 > 8 : * af 7 N 3 F 4: 9 4 A , 
6 < : $ 
4 © 4s 4 5 . A 
a © - % 4 3 — LY g 
. : | ad . 124 3 GIF» 
. 7 


Further proof, and explication of the Doctrine of 


THE Myſtery of the Adorable Trinity, which was not 
| 2 F fully reveal (yer agreeably ro the way of God 
with his people in thoſe ancient times) in the Scriptures 
of rhe Old Teſtament, is more plainly and fully reveal- 
ed in the New. As, in that Paſſage we have already cited, 
1 S. Jo. 5. 2. © There are three that bear record in hea- 
ven, the Father, the Word, and the Holy Ghoſt ; and 


© theſe three are One. In the Form of Baptiſm which 


Chriſt appointed, S. Matt, 28. 19; Go ye therefore and 
teach all nations, Baptizing them in the name of the Fa- 
ther, and of the Son, and of the Holy Ghoſt. In the 
words of the Apoſtle, 1 Cor. 12. 4, 5, 6. © There are 
** diverfiries of gifts, but the ſame Spirit. And there are 
differences of adminiſtrations, but the ſame Lord. And 


F there are diverſities of W but it is the ſame God, 


which worketh all in all. And in that form of Apoſtoli- 
eal Bedediction, 2 Cor, 13. 14. The grace of the Lord 


I ſeſus Chriſt, and the love of God, and the communion 


L of the Holy Ghoſt, be with you all. 
In theſe and many other places of Scripture the Doctrine 
of the holy Trinity is plainly delivered. Of which we 


think neceſſary to ſpeak ſomething more largely; to wit, 


Of the Names, Perſonality, and Nature, of the Father, 
the Son, and the Holy Ghoſfſt. 
I. 1. And firſt, Of the Father, the Firſt Perſon in the 
holy Trinity. The Firſt; not in Time, for the Divine 
nature is only One ſubſtance and Unchangeable, and 
therefore the Three Perſons are coeternal together, and 
eoequal: But the Firſt, as being the Original Fountain, 
"whence the Son and the Holy Spirit are. And hy this 
name, the Father, with reſpect to his eternal Son, he is 
. every where ſtiled in the Scripture, __ © 
2§0ů As to his Perſonality; the F ather, is a Perſonal name: 


> 


i: kh 


and 


wn And the name of a Perſon is in S 
given to him. Heb. 1. 3. where it is ſaid Of the Son, — 
he is 


Pas of the Father. 


by _— wor 
© whoſoever — in him, ſhould not 


therefore Pres 1 in G0 that an | 


Image of his Perſon, cher is, Of the 


9-269 his Nature; chat the Fatheris God, the Scrip- 
2 declare, $ 3. Jo, 3-16 © God ſo loved 
gave his Only begotten Son, that 

riſh, bur have 


< everlaſting life. This is plainly ſpoken Of God the Fa- 


ther. 


E- {omg O Farther, Lord of heaven and earth, 


The Son owns the ſame, S. Matt. 11. 25. *I'rhank 


the Father, heEverlaſtingly and Unchangeably ; 


4 EY He continued The Farher, after that the Son was In- 


carnate, or made fleſh,as appears by the conſtant language 


| 25 Chriſt into heaven. Thus the A 


oh Chriſt i in the Goſpel, frequently ſtiling him, the Fathet, 


pd ene g to him. And he is often call'd, the Father, | 
poken of as really Subſiſting, even after the Aſcenſion 


poſtle, Phil. 2. 14. de- 
the end of Chriſt's Exaltation in heaven to be, That 


© "every tongue ſhould confeſs, that Jeſus Chriſt is Lord, 


2 ro the 


glory of God the Father. Thus S. Paul declares 


Gal. 1. 1. that himſelf was made an Apoſtle, © by Jeſus 


0 Chriſt, and God the Father. And ro the Father he ap- 


r. 11. 31. The God and Father of our Lod 


Phd Chriſt, Which ! is Bleſſed for ever, knoweth that I lie 


To him he prays, Eph. 1. 17. That the God of our 


« 2 Jeſus Chriſt, the Father of glory, may give unto you 
the Spirit of wiſdom and revelarion, in the knowledge of 
him. And him he bleſſes V,3.< Bleſſed be the God and Father 


of our Lord Jeſus Chriſt. And many other Expreſſions 
there are Of the ſame nature, which ſhew, rhar whare- 
ver the Father Was, the ſame he eternally and unchan- 


due 


the Father, the Son of God. 


| geably Is, even the Father of his Coeternal Son. 


I 1. The Son, the Srcgad Perſon in the Adorable Na- | 


1. "ALA Riled in Scrip ure, | The Son, the Son of 
e is called likewiſe, the 


"Farm, S, 0.1.1. I the ah was the Word and the 


Word - 
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truth as neceſſ⸗ 


: 7 1 * y | * " ; 
« Word was with God; andthe 'Word e tht 


7 the Word of God, Rev. TH" 13. *Hiv name is called, 
2 The Word of God. 


2. Thar he ug Perſon b ert. For, the Sov; isa 


Perſonal name, it ſpeaks the Relation he has to his Father, 
and therefore he is a Perſon, as his Father is. And he is ſo 


declared to be, Heb. 1. 3. where he is ftifd, © The 


c bri eſs of his glory and the expreſs I . Per- 
ſon. * be expreſs image of his Farher's Pe therefore 
a Perſon Himſelf. The word here tranſlated, Perſon, 


fignifies likewiſe, Subſtance, and ſome have here ſo tran- 


ſlated ir (The 1 image of his Subſtance) But the ſame 


* by whom, v. 2. God made the worlds. Who, v. 
© is the brightneſs of his glory, and who by the word of 
© his power (his own powerful word) upholds all things.He 


(according to this other tranſlation of the word) is the ex- 
reſs ĩmage of his Father's Subſtance. He therefore is not 
is Son in name only, not a weak, corporeal brightneſs, 


not a flirting bur Subſtantial word, the ex image of 
no Fathers Subftance, therefore undoubr edly a Perſon, as 
his Father is. 

Tharhe is a Perſon, is ranks ide kom what the 
Evangeliſt declares concerning his Erernal Generation, or 


| being Begotten Of the Father. S. Jo. 1. v. 1. wich the 14. 


* In the beginning was the Word, and the Word was 


c with God. And the word was made fleſn, and 


* dwelr among us, and we beheld His glory, the glory 
* as of the only Begotten Of the Father. This Chara 


Qer, the _ Begotten Of the Father, is not given to 


5 the Fleſh, but to the word : It is not ſaid 
a. Thy Aka we beheld the glory of It, but, we beheld 
ab, not, a. His glory, that is, The glory of the 
Kune. e Word Of this Word it is ſaid, v. 1. In 


the beginning was the word, and the 


word 2 with God. The G of this word ( that 
© was in the beginning with 


* tof the only n Of e Fat 5, of the 800 


y follows from this tranſlation, as from - 
che other. The Apoſtle here ſpeaks Of the Erernal gy | 


is v. 14. © the glory 


_ 
viſible, 


{ame c 
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not to mean any Ba, * 
God himſelf is a — even, "the perfection of Life,know- 
ledge, holineſs, power, goodneſs, uncompoanded, indi- 
viſible, put — infinite ; : ſo we are to believe. the 
{ame concerning the Generation of the Son, Ir is a Living, 
. Eternal, and Unchangeable act, not now'/paſt- 
over, but alway the Same, and alway erfect 
God Himſelf is. | | 
hat the Son is a Diſtin®t Perſon from the Father, and 
the Holy Ghoſt is evident from what the Scripture de- 
clares Of his Incarnation, his becoming man for our ſake. 
For this is every where ſpoken of as proper to the Son a- 
lone, not as common to him with the Father, and the 
Holy Ghoſt : and it is only by the Scripture language 
char we know what we are to believe concerning this 
Myſtery of the Incarnation. This, we ſay, is in Scripture 
\ poken only Of the Son. S. Jo. 1. 14. "The word was' 
Bo fleſh, and dwelt among us. Gal. 4. 4. God ſent 
his Son made of a Woman, Heb. 2. _ : Foraſmuch 
© then as the children are partakers of fleſh and blood, he 
' alſo himſelf(rheSon as appears from the foregoing words) 
© likewiſe took part of the ſame. And. ſo where-ever we. 
read Of this M os of the Incarnarion, ir is ſpoken Of 
the Son,never Of rhe Father, nor Of the Holy Tis: 
rrue, where · ever the Son is, chere the Father and the Holy 
Ghoſt are; and it is ſaid of Chriſt, Cal. 2. 9. that 24 
him dwelleth all the fulneſs of the Godhead bodily : And . 
therefore, the Father, and the Holy Ghoſt, as well as the 
Son, dwell in the man Chriſt — But the union of 
the humane nature with the Divine (as appears 
by the places now cited) points to, and is terminated _ 
not the Perſon of rhe Faber, or ot the Holy Ghoſt, but 
of the Son: and therefore k is 4 Diſtinet * fem 


. 
3. Thaz 
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the ſame Subſtance that the Father is. 


2 Thar he Sans ges ad hrfr, th fi Co 


wiſe fully, and manifoldly declares. - 


1. His being Begorten Of the Father is a ſure proof. of 


this. He is Of the Father, not made, nor created, but 


Not made, that is, out of any other Subſtance; 
not created, out of nothing; but Begotten Of the Father, 
by a Spiritual, Divine Generation, and therefore he is of 
2. The Scriprures expreſly and frequently declare that 
he is God. Thus the — — — Ila. 7. 14. Cited 
and applyed to Chriſt, S. Matt. 1. 23. They ſhall call 
his name Immanuel, which is being interpreted, God 


with us. Thus the Pſalmiſt, Pſ. 45. 6. Thy throne, O 
God, &c. declared to be ſpoken concerning the Son of 


God, Heb. 1. 8. Unto the Son he ſaith, Thy throne, 
O God, is for ever and ever. The ſame; S. John de- 
clares, Jo. 1. 1. In the beginning was the Word, and 
the Word was with God, and the Word was God. And 
Thomas, one of his Apoſtles, owns. S. Jo. 20. 28. Tho- 
mas anſwered, and ſaid unto him, my Lord, and my 
God. Nothing can be more plain, expreſs, and full, than 
theſe Teſtimonies of Holy Scripture are, and there are 
very many the like. Vn 


3. . That he is God is further prov'd hence, that the 


Divine Perfections (Of which we have ſhewn before, 
that they are the very nature of God, and belong to none, 
bur God) helong ro him. Thus, Infinite knowledge, Eter- 


nity, Almightineſs, are in Scripture aſcribed to him. 


4. The works, that none but God can do, are likewiſe 
aſcribed to the Son: as, the Creation of the world, the 
Upholding of all things, and many other Divine works. 
This third, and fourth reaſon we have choſen barely to 
mention ; the particular places of _— for the proof 
of the ſame, need not to be alledged, they are many and 
well known, And, to conclude this — Chriſtians may 


as truly afficm, that it is as plain from Scripture, that 
Chriſt, the Son of God is God, as that he is man. 

III. We proceed to ſpeak Of the Names, Perſonality 
al Godhead of the holy Ghoſt, 14.01 


— 


holy Ghoſt, are exceedingly often uſl 


4 red on them, and ſaid, ne the Holy i. 


1 Of his Names, He is ſtild in the Scripture, the 


8 722 che Spirit of God, e che Breath 


God, * y Spirit, the Holy Ghoſt. 
he is n theſe — his, do devieed; 


A rg or Ghoſt, when a pplyd to him. is a Perſonal 
name, as the name of the Fa er, and of the Son is. A 


Spirit indeed is ſometime uſed in the Scripture, to ifie 


the very Subſtance of God, as 8, Jo. 4. 24. is a 


Spirit. Here it fignifies the 'Subſtance or — of God, 
the One Subſtance of the Father, Son and Holy Ghoſt. 
Sometime likewiſe the Spirit, may ſigniſie the Power, or 
working, — and ſometime, a diſſ —— En 
of Man. Bur the Spirit, and,” the ho uy Spirit, and, the 
in the Scripture | 
fan's any ſincere reader or hearer may eaſily obſerve) not to 
fignifie any of theſe, but a Divine Perſon, who is neither 


the Father nor the Son. The Original words, both in the 
Hebrew of the Old, and the Greek of the New Teftament, 


which are Tranſlated, Spirir, or Ghoſt, do commonly 
likewiſe in Scripture fignifie Breath, ſo that $ irir, and 


Breath, are in Scriprure-language the ſame, and, the Ho- 
ly Spirit, or Holy Ghoſt, is the Holy Breath of — 


his Breath, he is ſtiled in the Scripture; Pſ. 33. 6. 
of By the Word of the Lord were the Heavens made, and 


all the hoſt of them by the Breath of his Mouth: thar is, 


AU things were made by the Son, and the Spirit, of God. 
For the Creation of the world is elſewhere aſcribed to his 
Spi irit, fob 26. 13. By his Spirit he hath. garniſhed the 

eavens: Be autiſied and — them with the Sun, 
moon, and Stars. Pſ. 104. 30. When thou letteſt th 
Breath go forth they ſhall — — In the other Traciſla- 


tion, Thou ſendeſt forth thy Spirit, they are created. 
This his bein ng ſtiled, the Breath of God, 


Intimation o 
further proof of Which, and 


His eternal Proceeding Goa hind mw 2 
poſſibly, to Intimate, that 
rhe Holy Spirit Proceeds not from the Father only, but 
likewiſe from the Son; it is ſaid Of Chriſt, S. Jo. 20. 22. 

that when he gave the Holy Ghoſt. to his Apoſtles, He 
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| our rey He  proceods fromthe Fatheris expreſly affirm'd, 
26. fwhen| the Comforter is come, er 
unto you from the Father, even the Spi 
— 5 which Proceedeth from the Farber, He al i 
. i 
| 7 pirit, a ſt, 15 
excceding, often mentioned in the Scriprure/ with peculi 


| inguiſhing | | 

n their fach from the Scripture muſd neexls own, that He is 
a Perſon diſtinguiſhed from the Father and the Son. 2 
we firſt for inſtance, the fore · cited place, S. Jo. 15. 26: 
Tbere it is ſaid, that He Proceeds from the Father, * 
Fore, in Perſon he is different from him. Different likewiſe 
from the Son, for the Son of God ſtiles the Holy Spirit, 
Another comforter, S. Jo. 14. 16. Iwill pray che Father, 
and he ſhall give you Another Comforter, that he may 


© abide with you for ever; even, the Spirit of truch. 


Aber Comforter, or Different, from Chriſt. For Chrift 
here ſpeaks af his own going out of the world, and at the 
Fathers giving to them the Holy Ghoſt for another Com- 
ſorter, to comfort them in Chriſt's ſtead: He is therefore 
Another Perſon, or Different from him. If it be ſaid by 

any, that the Holy Ghoſt is here ſtil d, a Comforter, only 
with Reſpect to believers, fo that rhe. moſt that can be 


hence infer'd is, that he is a Perſon in reſpedt to them, 


not in reſpect to the Son, or Different from Him, we 
anſwer, chat, from his — ſtibd Another comforter, it 
follows, chat He is a Different Perſon from Chrift : For, 
| how conld He be to believers Another comforter, if He 
were the Same Perſon with him? _ 


ding of the Holy Ghott, emit 


berger c Irs Living, Spirkual;- and Divine, as 

theginning, change, or end, never over or 

yer eyer perfect, as All rhings in Godare, And being B = 
nal and Infinite, It is not to be Conceived us. Tho 

7. tber i fame weak reſemblance this, | in 


united to it. Much more 
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Son is. The Proceſſion is Eternal, 
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ted, our of nothing. He is not 


bed vo him, I 


re 


eaſily a Ws AIRY concer ivine 
— the Holy Ghoſt: that He — from the 


Father and the Son, withour any r agen or divifion 


from either of them. 

2. The Holy Ghoſt is One God with the Father and the 
Son. This is evident from many confiderations. | 

1. From what the — ——— his Proceeding 
from the Father. This not or proves that He is a 
different Perſon, but likewiſe, t He is of the ſame 
nature with the Father, He Procecds from the Father: 
He is not made, out of another Subſtance; He is nor Crea- 
for that belongs on- 
Iy ro the Son. Bur he Proceeds from the Father, according 
to the Perfections of a Spiritual, Lively, Divine Procefff- 
on, wherein there is neither 8 change, ſeparation, nor 
any thing elſe that belon al proceſſion, and 


_ therefore He is of the Same . that the Father is. 


2. The Name, and nature of God is in Scriprure aſeri- 
che form of Bapriſm, which our bleſſed 

Lord appied, S. Matt. 28. 19. che Apoſtles are com- 
mand to Baptize, In the Name of the Father, and of 
© the Son, and LY the Holy Ghoſt: We cannot doubt bur 


chat Chriſt here commanded them to Baptize in the Name, 


of God, and therefore, the holy Ghoſt is God, as che | 


Father and the Son are. And fo He is call'd Acts, v. 3, 4. 
© Ananias,why ————————— bo. 


Dn”. 6 haſt not lied unto men, but unto God. 


For the Holy Ghoſt is one with the Father and rhe Son, 
and therefore the Same Divine Subſtance chat hey are. 
1 S. Jo 5. 7.* There are Three that bear record in heaven, 

ks the Father, the Word, and the holy Ghoſt: and rheſe 


© 8 ae e 


A + Perfe&tions, 2 and Working, 
hings belong to none but are in Scripture 
aſcribed to the Holy Ghoſt. The Divine Perfections; as, 
Infinite knowledge, 1. Cor. 2. 10.“ The Spirit ſearcherh 
all chings, even the deep things of God. A Divine Will, 


and Infinite Power. 1 Cor. 12. 11. All theſe workertv 
1 That one, and the ſelf ſame Spirit, dividing: to every 
man ſeverally as He Will. Thus 


=: Thos — Scriptu eee given A brief 4 
count of the M yſtery of the Holy Trinity: which is fo 
plainly there delivered, that — believe the Seriprare 
without owning of this Myſtery we know not. 
Bur, when we ſay that this Myſtery is Plainly delivered 
in the Scripture, we mean, chat the Words, wherein ir is 
delivered, are as plain as words can be. So chat the dif- 
culry of underſtanding of this Myſtery is not from the 
words of Scripture, — from the nature of the thing, even 
the Glory of the Divine Nature, which is not to be com- 
by us. For as to the true or proper conceiving 
of God in our hearts, in this life, we have ſhewn before, 
that we cannot hope for it: Not ſo much as to know his 
—— here, ch leſs his Perſons. 2 * in _ 1 
orable myſtery cannot (properly in 
Known, but muſt be Believed, —— Far wh ever 
co ns we have in this world, either fof the Divine 
Perfections, or Perſons, they do not e exactly anſwer. to 
either of them, as they really are in God, but 10 1 de: a 
ſhadow, or weak e of them.” 12175 
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CHAP, XVI. 


of the Uſe and meaning of — een when | 

_ apphyed to the Father, Son, and Holy Ghoſt. 

4 7 

TH difficulty of a oprebending of chisSacred Myſtery 
I the Eternal Father Jon, and holy Choſt, bein 22. 
and the conſequent backwardneſs of ſome to Believe the 
fame; (we fo ppoſe) the reaſon, why they ſcruple at che 
uſe of the wo 
Chriſtians, when they declare their faith concerning this 
Adorable Myſtery. And therefore we think ir neceflary 0 
add ſomething concerning the ancient uſe, and 
of the word, continued down through all ages to our 
own time, which ma 
minded progeny 
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7 The Divine Perſons. | 
| 1 isaltogether unbe coming a Chriſtian! to firiveutoitr - 
ords : ſuch contentions are ftraitly forbidden. 2. Fim. 
2. 11 Of theſe things put them in remembrance, charg- 
ing them before the Lord, that chey ſtrive not abonr 
<' words. And what the bad temper of thoſe who ſo cons 
tend, and what the effect of ſuch contentions is, the 
apoftle likewiſe declares. 1 Tim. 6. 4, J. Thberenf con- 
© etli env TRA railings, evil ſurmiſin , perverſediſpu- 
tings of men of corrupt minds, and de leute of the truth, . 
' What he Chriſtian Church genetally believes is known 
to all: That, From all Eternity God is a true Father a 
real Son, a true Proceeding Spirit. This their faith they 
expteſs,. in ſhorr, in Theſe words, There are three Per- 
ſons in rhe Divine nature. Whoever. will own the truth, 
In the former of theſe two ways, will undoubtedly be 
own d by the whole Chriſtian Church for a ur bel wer. 
If he Scruple ar the latter and ſhorter way of expreſſing 
his faith; if, though he own, that; God is a true 
Father, a teal Son, a true Proceeding Spirit, yet 
be is unwilling to ſay, that there are three Perſons' in 
the Divine nature; either he is afraid, of what he has 
indeed already ſaid, or he loves to ſtrive about en and 
This, — the Scripture condemns.” 

Thar Chriſtians did uſe this word, very near the times 
of che Apoſtles; ; that, Three Perſons, One God, was 
their language, is very plain from the ancient Writers of 
| the Church; out of whom we ſhall produce a wo Tefti- 
mange for the proof of rhe ſame:: al 

u Martyr; a very ancient Cliriſtian writer, citing. 

char ueſtion char is in the Flaumiſt, Ol. 24: 10. 1 is 
the King of Glory 2has theſe 7 

words, a: © The: Holy Ghoſt 2:Diatog, Græco- lat. Forts E 

a anſwers, either in the Perſon P- 255. AToteiporat A-. 

. of the: Father, or: Kis own, Tos 7 red ue — a0, 

The Lord of hoſts; be is the J an 8 


King of glory. Here we ad cn iar. e 

ſee, bar very ancient Father N 
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The Divine Perſons. 


n and diftinQtly to. each 
Clemens Alexandrinus, concerning the Son of Gel, 

De 
- b. padsg. . 7-08 © Son ar oo in his own 


i. neee + -.. * Perſon, he himſelf 

© (faying) I am th FI 0 ar Gd which hav — 2 
am the ve 

Gg Lan te Lon wo prongs ro Here this ancient 


Father declares, that it was the Son of God, that Hom 
mount Sinai thus ſpake, I am the Lord tby God. So 
chax Clemens ſpeaks, not Of the humane, but of the 
Divine nature of Chriſt, and expreſlz calls him, a Perfon. 
Tertullian in his Bock againſtPraxeas thus 
2. cab an. writes, 6. All the Seriprars ſhews the e- 
| -- © yidenttruth or certainty, and the Diſtin- 
* Glen, of the Trinity. And then, having ſe· 
veral Paſſages out of the Scriptures of the Ola Teſtament, 
ts prove, tha the Spirit q — — 
on of the Son From che ather; and roman 
Places, where the —— ſpeaks to the — 
— he adds, He who pronouncestheſe words is che 
" Spirir 3 it is the Father, to whom, and the Son, Con- 
cerning whom he pranounces them, and fo the reſt of 
13 the Setiprures dorhe ſame, which are ſpoken, ſomerime, 
© to the Father concerning the Son, . ſomerime, to 
_  - © the Son concerning the- Farker, 
b. Unaniquamque-+ * and theſe Scriprures b. conſtitute 
Perſonamin ſua Pro- * every Perſon in his own Property. 
pictate conftituunt. | That is, the Scriptures declare, that 
every one of: them is a Parlors, by 
che Perſonal Property that is Peculiar to him c 
of Again, Ne 
A Gaps 12. ſpeaks; * If che number of the Trini- 
lon ty does ſtill offend rhee, as if they 
© were not join'd in age Unity, I ask, how he, if he 
Were only one and Gingular, ſpeaks as Of many, Let 
© Us make man in Our image, after Our likeneſs ? 
© Wheras if he were ouly one and fingular, he ought to 
have Ler me make man in my e and likeneſs, 


* 


Andi 


"Ts Drain, Perſons. 8 Ir 


cadyced another Paſſage of Scri 
7 — 45 e on i ner 
;& Had might de we, if be 
Verf 11 ard 1 25 ſingular, and yer 
8 0 ag al then mentions the 
| t God aks ro the 
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x due 45 * b. N quia 15 Adhærehar 
xpreflion . ei Filias, Secunda: Perſona, Ser- 
950 | 5 Word, the Se- Ns, & ene ly 
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5 ce A r 

*l ©thi 4 Pete the o, 

„n, Jacks he ſame Chapter, having avi That af . 

* I 7. Gale e, Lee. there bę a firmament 

8 made the Armament ; He res that 1 - was 

f- 35, Wes! of. Grads Of whom ir is ſaid, $ Jo. 

ok gh en mace ty hoon, and withous him 

kf ping oa de, chat was made. Aud then ha 

— ae Sov). be Cod, accordisg da chat 
5 John, The Word was God, chen you hera have 

A . Tes as, The Ve that the Grmamem e ſhould be 

* © made; Anather,makingit, .. 

= ; And adds, a. that he had à. Alium, ew. Ae 


5 NN declar q, How yo actipere deheas, jam profeſ- 

> i © Gould underftand, LAno- ſus ſum, perſonæ non Suhſtan- 
ther] (that js, h how there tis nomive, ad ner 
Hat is OI) in the Divine Na- non MER TONE. 
* . i Thot; is 300 the ger Ni 9 


. Tune Divine Perſons: | 


wiſe, that we have | the "fame Faith, chat ; they wad 
And that they Interpreted the Scriptures of the O 


id 
Teſtament concerning this Myſtery, as'we do. For the 
Ancient” Christian writers commonly produce theſe Texts, 
Gen. 1. 26. and. 3, 22. and ſome others, and Interpret 
them concerning the Holy Trinity, as Tertullian does. 
Now rheſe Writers, whoſe Teſtimonies we have pro- 
duced; lived very near the times of rhe Apoſtles.  Juftin 
Marryr wrote witlnin fourty years after the death of S. 
John the Apeſtle. And Clemens, and Tertullian within 
fifty * uſtin Marryr. And they all ſpeak Of the 
ivine Perſons. They that wrote in Greek 
a. TIpwormy, uſing a. the word that with them fignifies, 
24 Perſon: and Tertullian the word Perſo- 
na, whenee our Engliſh word, Perſon, comes. 
We ſhould further obſerve (and it is a truth ow 'd by 
all) that in the time when theſe wrote, both the Spirit of 
Prophecy, and the power of working Miracles, continued 
in the Chriſtian Church: fo that while the Holy Ghoſt 
was powerfully, and in ar Extraordinary manner preſent 
with them, this language of Three Perſons in the Divine 
Nature was in Uſe, which ſure is enough to commend 
the uſe of the word to us, as it has done to the Chriftian 
Church in all the Ages before us © 
As to the meaning of the word, Perſon : When it is 
applied to Created Beings, it is uſed, ſometime in a Re- 
lative, ſometime in an Abſolure ſenſe. In a Relative ſenſe; 
as, when we ſay, the Perſon of a father, of a King, a 
husband, a ſon, and the like ; meaning thereby the Rela- 
tion wherein they ſtand ro others, as, That of a father 
ro a'ſoti, of a fon to his father, of a King to his ſubjects, 
Sec. In an Abſolute ſenſe; as, where any particular man, 
Subſiſting by himſelf, as Peter, or Paul, is call'd, a Perſon. 
Ar is I ſuppoſe, according to the firſt and Relative ſenſe, 
that the word is commonly us d, concerning the Father, 
the Son; and the Holy Spirit. And what the Scripture de- 
clares concerning the Son's being Begotten of, and the 
Holy Ghoſt's Proceeding from, the Father, is a ſufficient 
Proof of the Relation that is between them: which Rela- 
Nr 1 5 £ A tion 
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If we apply it to che Father, Son, and Holy Ghoſt 


{as ſome do) in the ſecond and Abſolute ſenſe, it is only, 


that we may the more plainly declare the Reality of Their 
Subſiſtence, bur without owning a Real Separation, either 
of Nature, or Perſons. e | | 


Whether we uſe it according to the one or other of theſe 


ſenſes, or both; a Perſon ſignifies That in God, of which, 
the meaning of the word when applied to man, is but an 
Imperfect reſemblance, or ſhadow. For we have ſhewn 
—— at large, that no word can be truly applied to 
God in that very ſenſe or meaning wherein it is uſed Of 
man, or of any other creature: Bur though there be ſome 
reſemblance, yet there is a great difference between the 
ſenſes wherein it is uſed Of the One, and of the other. 
But now, if any one, by a Perſon, means otherwiſe 


chen Chriſtians commonly do; If he means thereby, a 
Bodily, or any other Finite Subſtance, and therefore fears 


to uſe the word in this Myſtery, as if the owning of Three 
Divine Perſons were the ſame as to affirm there were 
Three Gods: his fear is owing to his own errour, he 


means otherwiſe by the word than Chriſtians do. For they, 


believing that God is One 2 uncompounded Spirit, 
neither 4 nor can believe, chat there is any thing, either 
of Bodily, or any other Finite Subſtance in Him : Nor 

therefore can mean any thing by a Perſon when apply d ro 
God, that is Inconſiſtent with the Unity, or Purity, of his 
Nature. „„ e 8 r 

I ſhall only add, that it is, neither by the Eternal 
Father's Parting with the Divine nature, nor by Dividin 

of It into ſeveral parts, that the Son and the Holy Ghoſt 
come to partake of the ſame: But by a Communication 
Thereof from the Father to the Son, and from the Fa- 


cker and the Son to the Holy Ghoſt. 


That there is a difference between ſuch parting with, 


and dividing, and communicating, is evident. A man may ſo: - 4 


give whar he is poſſeſt of, ro another, as himſelf to part 
Wich it; or he may divide it, benen hinalelf and others; 
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nature is not ſo given by the Father to the Son and the 


conſtruction and miſtake) briefly · prem 
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hem joint poſſeſſors therein with himſelf. The: 
holy Ghoſt, as that he hitnſelf parts with it; nor ls it 


and the Son, to the Holy Ghoſt, ſo, as that the Three 
have the joint poſſeſſion of the ſame. Bux we muſt alway 
remember, that between humane things and Divine chere 
is a wide difference : and ſo in the inſtance we have now 


given. And particularly herein, that, the communication 


of the right or poſſeſſion of any thing, from one man to 
— ph 22 : But in God, the Communlcation is 


neither free, nor forc't, but Natural and neceſſary, as | 
God himſelf is. | rig 
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and the natures of God and man being in Seriprure 

ſer before us, it will be no diflcalt matter ro apprehend 

ſomething of that image of God, wherein man is crexed. 

By ſuch reflection on our our own nature, our thotights 

and medirarions on the Divine Perfections will become 
more eaſy, and in time more familiar aud deligheſome. 

Of which before we ſpeak, we ſhall 100 prevent miſ- 

mile Three things. 

1. That the Nature of God being Id eomparably -Excel- 

lem, we are not to look for any thing in tan; that truly 


belongs to the Divine nature, or Perſons. For chere 18 
neching, truly the ſame, in God, and th the cteatnte. Ie 
Zsonly ſome faint reſemhluncet, of ſhadows of the Divine 
__ -  Perfedtions, and Ferſons, chat i mam we are to look 
5 25 for. 5 RAGS 4341 "5 27 BROS AH OLDIDION. AAA {617143 TX: 
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M AN being created in the Image and likeneſs of God, 


g the moſt excellent of all the vigble"eres- 


nen, und ast parfeRtly known by himſelf! According to. 
- Penn . ER | | ˖ 


„ 
n wa wh, hs = 


R rar 


2 Af 


Fe 


ly 


LAOS. $617 


Oo eQ © uw (© = & ee eee 


EO Saar 


. — our on nature 
tons, as to thoſe 'powers, 
LPG Pare: nature is re- 


1. While ſome think, alas the image of Gol counts 


in 5 ching, ſome in another, their ſeveral opinions I 
may all of them be true. For — we may in 
E after rhe likeneſsof | 


We ſhall now. . ſome things of chis nature to 
your confideration, Leaving every one at li toj 

of what we lay, and to receive, or reject the ſatne : Or 
to find better repreſentations of the Divine Perſections, or 
— 2 in man, than any we have to offer co them, 


1. Ir may be ſaid, that the image and likeneſs of God 
in man conſifts in the Dominion tharGod has given him 


overthe lower world, and the creatures that are therein. 
That God, when he created man, deſign d to give him 
ſuch dominion, we have in the Texr: land chad frgh do- 
minion was accordingly given to him, we read; V. 28. 
and God bleſſed them, and God ſaid unto them, Be 
© fruirfull, and multiply, and repleniſh © rhe earth, and 
* ſubdue it: and have dominion over the fiſh of th Sea, 
© and over the fowlof the air, and over e thing 
that moveth upon the earth. This 7 re be 
thought to be (at leaſt a part of) that — God, 
wherein man was created. He made man the Lord of the 


of all. 


in himſelf, F 
being made in the image of God, than the —— ſelf. 
As it ſeems to be plain from the Fords: It is firſt ſaid, 
Let us make man in our image, after our An and 
Then, Of man conſdered as made, Ler hem bare domi- 


Fern eee And that this W 
| 4 


lower world, and ſo, the image of himſelf, I Tow | 


Br ir will linaiy be ſaid, that chin dominiorw:yiven.a0 
man is rather a repreſentation of rhe Dominion thar Gud 
has over all beings, than of the Narure of God, as” he is 
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was given to him, after he was created;isevident from V. 
28. Agreeable therefore it was to the wiſdom and goodneſs 


of God, that unto man created in his image and likeneſs 


dominion ſnould be given over this lower world, but the 
image ir ſelf is to be ſought in ſomething elſe. But how - 
ever this be, we ſhall add another conſideration of near 


2. That the image of God may in part conſiſt, In the 


power that the Spirit of man has over his ſoul and body, 
fn its preſence with, In the love it has ro, and the care it 
takes | f them. e 2100 L209 eee . dne 5 
8 1. We have an image of the power of God in the 
wa that the Spirit of man has over its ſoul and body. 
he Spirit has dominion: over the deſires and paſſions of 
the ſoul, and over many motions of the Body. No ſoon- 
er does the Spirit will to move the eyes, hands, or feet, 
but they obey. And is herein an image of the mighty 
power of God, who by his mere Will rules and governs 
all che chings he has maddſ mme. 
S8. 2. The near and intimate preſence of the Spirit with 
the Sdul and body is a repreſentation of the Divine Om- 
nipreſence, his being Preſent wirh all things. The Spirit 
of man is ſenſible of all the paſſions of the Soul, and of 
many motions of the body: and ſo ſeems to be intĩmately 
preſent with them, as God is with all things. Diſputes 
have been rais d, whether the Spirit of man be more 
intimately preſent with one part of the body than another: 
And if it be, which part of the body it is primarily or 
principally united to. And as to this, ſome have aſſigned 
che brain; others, the heart; Others affirm that it is every 
vvhere preſent in this its little world (the body) and fo a 
more perfect reſemblance of the Preſence of God wirh 
the whole World. As to the love the Spirit has to the body, 
and the care it takes of ir, and the reſemblance it bears 
herein the love and care of God, to and over all his 


7 
* 


1 creatures, wie think it not neceſſary to enlarge. 


31 We may conſider, that the Scriprure declares, that 
God is a Spirit; and his Son is often there ſtild, the Word; 
a a . * 5 An; 


AN 
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And theſe three, the Spirit, word, breath, are-like» 
wiſe of principal conſideration in the nature of man. 
The Spirit the fountain and ſeat of our thoughts and de- 
ſires; the word, the Interpreter of the mind, or Spirit, 
and ſo, a ſort of image of the ſame, or That whereby 
we manifeſt our thoughts and deſires, to others; the 


breath of man, that likewiſe is conſiderable, it is the 


breath of life. Since therefore the language of the holy 
Scripture concerning God is, that he is a Spirit, or Spi- 


ritual Subſtance; that he has within himſelf, -his Word, 
and his holy Breath, or Proceeding Spirit, and that there 


is in man, what anſwers to theſe, we may reaſonably think, 
that we are herein made in the image and likeneſs of God. 


They who are accuſtomed to more reſined thoughts of 
the Spiritual nature of God, poſſibly will not reliſh this; 


yet, we think, the language of Scripture herein is not to 
be overlookt: And that, if we may not hence inferr, that 
man is on the account now mentioned, made in the image 
and after the likeneſs of God; yet at leaſt, that there is 
in him on this account, a weak repreſentation or ſhadow 
of the Divine Perſons. „ ee e e att 

But Laſtly, It will ſtill be ſaid, that ſince the Immor- 


tal Spirit is the moſt excellent part of man; it is reaſonable 


to look for the image of God in That alone, by conſidering 
what it is, in it ſelf, and in reſpect to it ſelf. God is a 


E Spirit, the perfection of Life, Know: 
ledge, Holineſs, Love, Happineſs, and therefore it is in 


the Immortal Spirit of man, the created fountain and ſeat 
of knowledge, holineſs, love, that the image of the Infinite 
Spirit, Three Perſons and One God muſt likely be found. 

Bur in what Spirit of man muſt we look for this? We 


are all of us more or leſs depraved by errour and ſin, and ĩt ĩs 


not eaſie to find the image of God in any ſuch. There is 
ſomething indeed of the original work of God, ſome know- 

ledge of truth and goodneſs, and a neceſſary liking of 
the ſame, remaining in the Spirits of all men, and ſo much 
of the image of God they all have: But this knowledge, 
and liking finds not in the depraved Spirit of man any thing 


farther, that is agreable to it ſelf; No good diſpoſitions, 


reſolutions, 
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reſolurions, or the like; nor the effects of theſe, the peace; 
comfort and joy of a good conſcience. So that there is no- 
thing intheSpirir of ſinners that anſwers to what naturally 
is in God, the Glorious Image of Himſelf, and the Spirit of 
_ and love and joy: Rather,whar is contrary to Theſe. 
a ſinner lives nor according to his knowledge, but 
often chooſes what he knows to be evil. And this his oven 
choice is another part of his Spirit, but contrary vo the 
former: Ir is a dreadful thing of his own making, and 
oonrary to the work of God in him. It ſtares him (as ir 
were) in the face, diſturbs and rerrifies his Soul, makes 
him aſham d and afraid of himſelf. And this ſhame and 
dread is the reſult of the two former; his knowlege, and 
his aCting contrary thereto. But in theſe Three, there is 
no image of the Bleſſed Trinity: They are a monſtrous 
compoſition, and contrary Therero. The image of God 
therefore is to be looked for, only in a regenerate man, 


One who believes the truth of God, lives accordingly, 


and has the comfort thereof, #3 wk 

Bur this image is to be found in greater perfection in 
the Spirit of man, conſidered as it was in the ſtate of 
Innocence. Wherein the Firſt thing rhat offers ir ſelf to 
our conſideration is, That know and holineſs where- 
in man was created. This was the firſt part, or original 
work of God, in man; and the fountain of Two: other 
things to be conſider d in him. For in man ſo created there 
was, Secondly, An act of Self-reflection : The Reflection 
that Adam made on his own nature, on that knowledge 


and holineſs wherein he was created. By which reffecti- 


on, or knowing himſelf, he had a lively, lovely image 
of himſelf within himſelf. And between theſe Two there 


is a neceſſary Diſtinction, and yet they both are in Reality 


the ſame Spiritual Subſtance. And Thirdly, This image 

he had of himſelf being perfect in its kind, and truly 
lovely, there muſt neceſſarily, hence proceed Spiritual 
aſure and joy: Which ſo proceeding, is on that account 


Different from the other Two, yet not divided from either. 


And ſo, in man conſidered as in the ſtate of Innocence, 
awe may diſcern ſomething of That image pf the Blefſed 
OBI AT: . „ nature 
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. we believe what is there Reveal 'd. 


of the Myſtery of the Holy Tri 
of God revealed to us. From the Diſtinction of Perſecti- 


3 «»4“à!!q gg 


39 

nature af Gad t y Trinixy, herein man was created 

and made. 77 x e ee, WS,” 
But (to draw to a Concluſiom) we do not afficen, that 
the Myſtery of the Adorable Trinity may be diſcovered 
by huctiane reaſon. The knowledge or faith of Thin is 
owing tORevelarion, to what is declared of the ſame in 
holy Scriprure : And it is by the affiſtanice of Grace that 
| Eph. *. 8. 2 By 
< » are ſaved, through faith; and that not of your ſelves : 
eit is the gift of God. Whatever knowledge of the D:? 


; 


vine nature we may attain to, from what we diſcover of 


the narure of the — of man, falls far ſhort 
Trinity, as Ir is in the Book 


ons, or powers (or whatever we think fit to call them) in 
the Spirit of man, it follows not that there is any ſuch 
Diſtinction in God, Who is a moſt pure uncompounded 
nature. Nor are the Diſtinctions that are in the Spirit of 
man, a ground of any Difference of Perſons in us, for a 
man is bur One Perſon. And fo, we can learn little hence 
concerning the Three Divine Perſons : Much leſs concer- 
ning the nature, or ſtate of each of them. In crearednarures, 
there are Perſons of very many and different names and 


kinds: Bur the Myſtery that the Scriprure declares con- 


cerning the Divine Perſons is particularly and determi- 
nately This, that, the one is a Father, the other a Son, the. 
Third, a Proceeding Spirit. So that we have the true 


faith concerning God, only from the holy Scripture. But 


ſince the Scriptures themſelves declare, that it is in the 


+ imageand likeneſs of God that we are made, it is undoubr- 


edly lawful (if nor neceffary) ro endeavour to learn, 
wherein this image and likeneſs does conſiſt; or what it 
is in man that bears ſome reſemblance to the Nature of his 

And as it is, in the image and likeneſs of God that we 


are made, ſo it is, Into his image and likeneſs, that by 


believing in him through Chriſt we hope to be renewed. 


For ſo the Apoſtle deſcribes ir, Col. 3. 10. The new man 


* which is renęwed in knowledge, after (according to) the 
7 | image 
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IT Thais 
* image of him-char created him. And, Ba 47 24. e The 


© new man, Which after, or according to, awd, bs created 
in righteouſneſs, and true holineſs. | 

To conclude : That, God Bleſſed for ever is One, | 
Only, Self-exiſtent, unchangeable Life, holineſs, wiſdom, 
neſs, power, truth, and all other Perfections; ; that 
he is the perfect Knowledge; and infinite Love, of all 
theſe; A true Father, a real Son, a true Proceeding 
Spirit, is what our Chrſtian Profeſſion obliges us to 
Believe Here: And to Know the Same i is een eh 
neſs, hereafter. | 

7 The grace of the Lord Jeſus Chriſt, 1 0 
© and the Iove of God, and the commu- 2 Cor. 13. 14. | 
* . be with oi lane. 


. On 
* — 4 
# c . * 
* P ; 
* 
+-\ 
L.A — 5 — — 
"IPL = * f 
* 
ny 
he 
. 
7 
L 
Oft 
TR + 
833 : 
- he 
/ of 
s £ GS 
3 . 3 5 98 
A re . +34 Vp # 3 n 9 4 4 Ti 
*%% * — K Hh 2 
* 
; of 1 
: The 
* 
28 
** & 
+9 19 F . r 


— 


ET | a. 
SAR 1 — J 
* x £ > 
1 ** YE; 17 
2 : 2 


DSL einn 


Se 1 Ap. I. ht oat 
A ſhort Deſcription. of the Divine nature. 


CH Ap. II. 5 
Oft the. meaning of the Words, whereby the Divine na- 
5 yo . ture and mags are — expreſs d. | 


had 


Tr The — of re in 1 neceſſary to 
| Salvation. | | 
The Literal and Myſtical ſenſe of 8 7. we 
may and gught to diftinguiſh between theſe ſenſes, dap 


how. ibid. To this the grace of God is ny 
9. They who are ſincere have this. p. 10. Uſe of t 
Goſpel ordinances Neceſſary P. I. 


ne „ BARD NW. . 1 
Of the Puriry of che Divine nature. And F ir; — Fl 
ak not compounded with any creature. 


ar 
* 
tf 


| The Puriey of the Divine nature. p. 13. The ſei of 
© God with all his creatures inferrs nothing of compoli- 


tion with them. 3 14. Nor the Union of the humane 
nature with the Divine in Chriſt. p. 13. 


| 365851 L C BU AP. \ 21126 | | + ; 4 
The Divine nature is Uncompounded in It ſalt Theres 
| no moral evil; 3 No weakneſs i in God, 


ie e Contents. - 


11 A n ny 
Canoe do any evil. p. MI e He 
* p. 18. 8 


The Divine ertediene are n 
* # 1 another. 1 es RS ; 
This is true, ugh we have different f W of ite De 
different words, whereby we expreſs his Perfections. 10 
19. The Scriprure, i in condeſcention to eur weakneſs, 9 
* ks of the Divine perfections as differing from one 
Sher, ibid. Bur they are all the Same. 3 
 diration is neceſſary, that we may be e Ped of this. 


* * / 
CHAP. vn. 5 
b Divine Perfedtions are the Subſtance of God. 


Ir is not ſo with any creature. p. 21. In God, his 5 | 
ſections are his very Self. ibid. | 


"cnn 5 
The Incomprehenſibleneſs of the Divine nature. 


| ü weld we: think of Ged according va the weateels 


__ ection of our own nature. p. 22. . We 4 
gs Mk knowledge of God. p. 9. Y word 


CHEF. .1% | 

The Incomparableneſs of the Divine nature, rand the 
- Incommunicableneſs of his Perfections. 
No comparing with God, though man be made i in his 


e and likeneſs. p. 23. God alone is wiſe, power- 
tal, good, &c. p. 24. The uſe of this confideratian, 


20; Me- 


: 

J 
* { 
bi 


ms ms. > we > i FT, © | 


" . * 
5 
x be 
„ „ Eo II Tous. 


2 
+ - - + © Sweat | 
Soc is a Spirit. | . In 
The error of thoſe who think that he is a Body. 1 
dee g 


error 


5 e. ths 27. A ic of this ee the Pre | 


M in all Ages to Idolaty. wid. Spirttual 


: 0 The nature of Imagination, and r, 


we may wah being deluded * 28. RE 1 
SH i again. d. 


CHAP. XL. * 

ed ground of their error, who think that 6 
is a Bodily Subſt ance. £ 
aſcribed ro G 29. 


; Tow wit Thoſe — 
the K that God mT Spirit, 2 


3 that it ſpeaks literally 
e And where it per fon ns thr 
humane ge to him, we may know of our ſelves, that 
PEE fuch 1 Ein ae ewe to a Spiritual 

MW. 7 e ic Rl carp prevents 


* £13 
9 thi $4 I 


es of Scriprure, wherein Bb, 


CHAP. XII. ares. 
The Selfexitence, and eg 4 the Divine | 


The diſſeulry of W the 3 2 . 
whence ? p. 32. The infinitenels of Gock ih All 
other Beings are finite. p. 33. God becauſe ha i In- 


finite, is infinitely different Rest all other 2 ibid. 
"= Incomprehenſible. p.24. | 


CHAP, XIII. e 
of the Holy Triniy. + et 


* 30 1 


Whence the difficulty of believing this 70 Wh” be = 


1 . p. 34- What may in part remove this H Sag 


- REY HAP. XIV. 
in the Ten, ue ot e of the ON Te 
 _ there are Intimations 1 of ed qwante in e 
vine nature. 


—— 0 —— Soc. oe we _ . . — — — 3 
— Alek. an . — . a 2 a 
0 6 . * > 3 N 22 * * 7. . ve q 9 ER " 0 _ 4 
$6; 3 4 > Tl "=; 2 5 ; 5 A 714", - 7 : . S 'S y 


” 4 — ot. wt. 


* 5 "> ' 5 Or, tha 
5 8 N — who chough One, e a r ot 


2 explication of the Doctrine © 
ho! 25 ants, ON be Holy Triniy. Is oy 205 153 17 . 8 Fx E 


51 

* 
ache haue nor in this World, the mw e 
nnn P. 48. „ bak ; $010 


S622 182 n 
A a 235 K 2 + +” 


| . Ae, that God ſo ſpeaks with reſpect to the 
hat he ſpeaks axan-eatthly - 


Her ee 


a My 6 


| Sinn ares. of the New Teſtament, er declare =" 


en 755 The Father. ib. The Son. p. 41. The Holy | 
In what ſenſe the Doctrine of the f 


inly delivered in the Scripture: Though 


Frivicy is: 


Is(3 vl. py, #4 £3 #4 Th * 0 905 <P $2 


N NV. 
11 1. and meaning; of! the ward; 
o rapplyed to the Father; Son; and Holy Ghoſt... 


e ians ſhould not iconrenc 
mins very anciemly us d this word, Pet on, in ak. 
ing Of this MyRery. ib. The meaning of the ord... 
Þ: 52. The Divine nature is neither by parting. with; 


| "nar by. Diviſion, - given by the Father to the Son mw” 


Holy Ghoſt : Bui by x a TER and TO : 


y 8 
- nication. *P. 33. : 


CHAP. xn SE DINE Heik 
Of the Image of God in Man. | 


Some things premis d to ptevent miſconſtruction, or we. 
take. p. 54. The dominion of man over the lower 


World. p. 55. The. dominion of the Spirit of Man 
„Oper, . with, and concern for, the Soul and 
* Sody. p. 56. The Spirit, word, breath of Man. p. 57. 

The image of God in the Spirit conſidered in it ſelf. ib. 
We affirm nor, — Eons: of the JP TRY. 


he. Acct 5 . bee. I 


* 


4 


Fate, ; when. I 


abour words. 49. Chei- | 4 


r 


